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PREFACE. 



I 



HAVE put " the truth " for " truth '' in 
the motto on the title-page that is 



taken from Professor Tyndall, to make it 
specifically applicable to these thoughts ; I 
cannot call them sermons, as they took this 
form in solitary consideration at home. 
The Greek is added for those who love 
that language : but it is so inserted as not 
at all to impede the English reader. 



vi Preface. 

Separated unto thought, research, and 
prayer, the writer would fain be helpful to 
them that doubt, as well as to those who 
believe. 



LoWESTOFr, 

June, 1872. 
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I. 







"If ye love Me, keep My commandments, and I will entreat 
the Father, and He will give you another Paraclete, that He may 
abide with you for ever— The Spirit of the truth." — ^John xiv. 
IS, i6, 17. 

|HE inestimable value of the gift of 
the Spirit to the Church of Christ 
may be gathered from these two 
circumstances ; (i) that it is the object of 
the Saviour's prayer to the Father, and 
(2) that it is the subject of the Saviour's 
promise to His Church. "I will ask," "I 



4 The Holy Spirit : 

will entreat the Father," " I will earnestly 
ask Him** that this gift may be bestowed 
upon you. Every word that Jesus at this 
time uttered to His disciples seems to teem 
with love and tenderness. Judas had been 
directed to leave them :, and Jesus, freed 
from all restraint, pours out His expres- 
sions of affectionate concern. All His 
words seem "wet with the dew of heaven,** 
and they inexpressibly animate and con- 
sole. This occasion He takes, when none 
but the spiritual are present, to give the 
first of four special promises of the Holy 
Spirit. Let us much ponder the words, 
hiding them in our hearts. " If ye love 
Me, keep ye My commandments, and I will 
entreat the Father, and He will give you 
another Comforter** (Helper, Trapa/cX^yro?, 
Paraclete), "that He may abide with you 
for ever — The Spirit of the truth.*' A 



His inestimable worth. 5 

gift so spoken ot at such a time by such 
a Lord must be inestimably precious to 
every one of the Saviour's friends. 

I will now quote one other scripture in 
support of this persuasion. It is from 
chapter xvi. Begin verse 5 : ** Now I am 
retiring to Him that sent Me. Because I 
have said these things to you, the grief 
hath filled your heart But I am saying 
the truth to you. It is expedient for you 
that I go away. For if I go not away, 
the Paraclete will not come to you : but if 
I go My way, I will send Him to you." 
The world may make the enormous mis- 
take of deeming the Holy Spirit's existence 
uncertain, and His presence with Christ's 
servants a dream ; but with words like 
these before us, if we believe in Jesus as 
the Son of God, we must needs set the 
highest value on the Spirit whom He says 
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He will send. We may therefore entirely 
concur with the conduct of a veteran 
minister of Christ who said, when the 
younger members of his family entered his 
study warm with praises of a devout young 
preacher, to whom they had been listening, 
" Does he make much of the Holy Ghost ? " 
So I would say, Do we honour the Spirit ? 
Do we seek for His gifts, and look to Him 
in all ordinances ? Do we this more this 
year than the last ? more and more con- 
tinually ? 

But I have mentioned that at this time 
our Lord utters four separate promises of 
this Spirit. The second begins in the 25 th 
verse of this chapter: "These things I 
have spoken to you, abiding with you ; 
but the Paraclete, the Holy Ghost, whom 
the Father will send in My name, He will 
teach you all things, and will bring to your 



Proceeding from the Father. 7 

remembrance all things which I said to 
you.*' A most precious repetition of the 
promise in the text ! Then follows in 
chapter xv. the similitude of Christ to a 
vine — "the true vine ;" and at the end of 
it, after speaking of His own being hated 
without cause by the world, He adds, 
"But when the Paraclete come, whom I 
will send to you from the Father, the 
Spirit of the truth, which proceedeth (go- 
eth out) from the Father, He will testify 
concerning Me." This is the one scripture 
on which is founded the doctrine of the 
Procession of the Holy Ghost from the 
Father. The fourth of these promises of 
the Spirit by Jesus at this heart-touching 
time, begins in verse 7 of chapter xvi., 
with the words I have already cited : "If 
I go not away, the Paraclete will not come 
to you ; but if I go away, I will send Him 
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to you," and then Jesus continues, "and 
He will come and convict the world con- 
cerning sin, and concerning righteousness, 
and concerning judgment." I stop to say- 
again, What a mistake is made by the 
world, that professes to believe in Christ, 
in not making much of the aid of the Holy 
Ghost ; for this fourth promise explains the 
working of the Spirit, by which the world 
may be wrought upon — may be convinced 
— may be convicted (iXey^ec), concerning 
these three all-important questions ; sin, 
righteousness, and judgment. " Concerning 
sin, because they do not believe in Me ; 
concerning righteousness, because I am 
retiring to the Father, and ye (will) no 
longer behold Me; but concerning judg- 
ment, because the prince of this world has 
been judged.** 
These things the Spirit is come to teach 



He Teaches the World. 9 

the world; (i) the sin of unbelief ; (2) the 
finished and accepted righteousness of 
Christ, shown by His being borne up to 
the presence of the Father ; and (3) future 
judgment, because the devil has already- 
received his check in the rising of Christ. 
What a blessed sheaf of truth regarding 
the Holy Ghost is made up by these four 
promises of His coming and of His works, 
uttered by Jesus in that upper room on 
that last evening of special communion, 
before He was hurried away to be slain ! 
Is it not a treasury of spiritual thought for 
His loving followers in all time ? When 
will they be weary of dwelling upon it? 
When will they have reached the end of 
its instructive words ? But Christ's saying 
that the Spirit would come to teach this . 
to the world (and so to change its sons 
and daughters into partakers of spiritual 
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life), must be set, as a parallel scripture, 
by the side of that equally broad decla- 
ration of God's feeling toward the lost 
worlds in John iii. i6, "God so loved the 
worlds that He gave His Son, the only be- 
gotten, that every one that believeth on 
Him may not perish, but may have eternal 
life,*' — a passage which, with its context, 
was too strong to be stifled by any narrow 
interpretation by the great commentator, 
Calvin, as his commentary on these verses 
abundantly shows. But we are noticing 
that the Holy Spirit comes to teach the 
world. Oh that in all lands and families 
one and another of the world may be 
brought to accept such a Teacher, so sent 
by the Saviour ! But it is time that we 
endeavour to unfold and prove the true 
meaning of the title of the Holy Spirit, 
the Paraclete (o TlapaKkriTosi), 



Meaning of Paraclete. 1 1 

It will not have escaped your notice 
that Christ calls the Spirit "another 
Paraclete " — implying that Himself also 
has that title, and fulfilled its functions 
while He was on earth; and one passage, 
I John ii. I, calls Christ now our Para- 
clete (the same word, rendered there 
" advocate " ) : " If any sin, we have an advo- 
cate with the Father, Jesus Christ." The 
sense of the word that embraces all these 
usages in one is Assistant, Helper; and 
accordingly this is the translation given to 
it in a recent work of great value, by Dr. 
Cremer. " Comforter " is indeed included 
in the helps of the Spirit ; but the word 
itself is a passive, not an active word. It 
is not literally a comforter nor a helper, 
nor any word with an active sense; but 
it is one called to us, or summoned to our 
side (see the use of irapaKcCKem twice in 
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Acts xxviii.) ; and this word seems to us 
to mean called to us by God to help us, 
just as an advocate is summoned or called 
to a prisoner under a trial ; or we may add, 
just as a helper is called to a warrior's 
side in the strife of "battle. This is the 
original force of Heb. iv. i6, eU evKaipov ^otj- 
Oelav, " kelp in every time of need." This 
idea of helper at our side is sweetly 
touched by a pen of exquisite charrii — 

" One gentle Spirit at our side 
To comfort, help, and guard, and guide." 

But with these four promises of Jesus, 
regarding the gift of the Holy Ghost, fresh 
in our ears, we cannot pass over one special 
great work of the Holy Ghost, viz., teach- 
ing; for this may be traced pervading all 
these four promises toward His church ot 
true followers and the world. Schleusner 
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renders it Interpreter or Teacher. The 
Teacher of the world, which the Spirit 
would fain change; which the Son would 
fain save ; which the Father would fain 
accept as sons, if they would turn and 
obey by grace. That this last is true is 
shown by many scriptures ; I cite but 
two, the one showing that the Israelites in 
the wilderness were overthrown because 
they did not believe, and therefore God 
was not well pleased with them (i Cor. 
X. 5) ; the other (Nehemiah ix. 20), which 
says of God, " Thou gavest also Thy good 
Spirit to instruct them." It is not through 
neglect of any soul here by the Spirit of 
God that any of you has not living faith, 
it is that you have refused to accept and 
obey the Spirit : just as Christ complained 
that men would not accept and obey Him ; 
" Ye will not come to me that ye might 
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have life." The Spirit is ready to become 
to every soul Assistant, Helper, Paraclete, 
Comforter, Teacher, to fill the place of the 
Son of Man, who is gone away into heaven 
till the time of Hi^ return to earth, accord- 
ing to the appointment of the Father, shall 
arrive. 

But there is yet an entire portion of the 
text which has now to be opened, viz., the 
practical bearing which Jesus makes of all 
this. He seems to make the fulfilment of 
the promise contingent on two things in 
His disciples — love and obedience. Christ 
says, " If ye love me, keep ye my com- 
mandments ; and I will entreat the Father, 
and He will give you another Helper, that 
He may abide with you for ever — The 
Spirit of the truth." 

Yes: it is as the Established Great 
Teacher of men in divine things that He 



The Spirit of the Truth. 15 

has received from the Son's lips, in the 
first three of these special promises, the 
specific title, not of the Spirit of truth, but 
of The Spirit of the Truths to IIvevfjLa t% 
aXfjOela^;: that, just as* Christ is called 
The Truth, because He brought to men 
from His Father just that spiritual truth 
which man could never have discovered 
for himself, so the Spirit should be called 
the Spirit of the Truth, because it is His 
office now, in the Saviour's place, to 
teach these s^me vital truths to man- 
kind. Besides the utterance of the Spirit's 
great title, it is His standing in the 
Saviour's place on earth, that is the ad- 
ditional topic of Christ in the first of 
these promises. 

The additional topic of the second is 
the Spirit's teaching of Christ's true fol- 
lowers : " He shall teach j/ou all things, 
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and bring all things to your remembrance, 
which I said to you." 

In the third promise there is the addi- 
tional statement of His testifying concern- 
ing Christ: "He shall testify concerning 
Me." 

In the fourth and last promise, in which 
Christ does not deem it needful to repeat 
the title, " The Spirit of the Truth," He 
notices (as has been said) that the Spirit 
will fulfil the function of convincer of the 
world, and He specifies the three grand 
lessons of which He will produce con- 
viction in the world. So often did the 
Saviour think fit to repeat the Spirit's 
great title, and thus did He explain in 
detail the Spirit's work of teaching, not 
the disciples only, but also the world. 

Perhaps there is no consequence of the 
fall that so much indicates the injury 



Effect of the Fall. 1 7 

that our race received in it as the feelings 
natural to man towards Christ and God. 
Where we all ought to love so much, 
how little is felt ! They that have been 
brought, by persuasion and assurance that 
their sins are all forgiven, to feel some 
gratitude, wonder that their love is not 
much greater. They read of Christ, and 
are fain to admire. They think of His 
sufferings, and they say, How shall I repay ? 
But lo! they are tempted to some sin — 
not to speak of other sins, say ill-temper, 
or envy, or self-opinion. They feel that 
Christ wishes them to crush it, and to 
be kind and humble. How does the love 
that they have stand against the temp- 
tation to indulge the thought of pride, 
to let slip the unkind word, to let the 
unkind feeling grow.^ Yet this is the very 
test that Christ puts to us daily, hourly, 

2 
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continually. " If ye love me, keep my com- 
mandments, walk in my steps. As I lived, 
so strive ye to live! I have left you an 
example, that ye should walk in my 
steps." And at this point comes in the 
promise, "If ye will do this, I will ask 
the Father, and He Avill give you the 
Spirit." This promise is one of daily 
pertinence. We may find a continually 
germinant fulfilment of it. But it de- 
pends upon our conformity to Christ, 
upon our purity, our justice, our honour* 
our truth, our kindness, our humility, 
our rendering good for evil, our be- 
coming unselfish, our being bold for truth, 
our being active in doing good, our life 
being a mirror of goodness, our hearts 
being kept for Christ, as a man keeps 
a small garden that he delights in, every 
grace watched, every weed torn up or 



Degree of Blessing conditionaL 19 

crushed. Fidelity springing out of love to 
Qirist. This is a new heart. This is faith. 
This will be rewarded by rich indwellings 
and outpourings of the Spirit. 

And let us observe Christ does not say, 
" Ye love me, therefore ye will keep my 
commandments, and I will send the Spirit," 
— though this is to a certain extent true 
of every true follower of the Lamb. He 
puts it all rather as an exhortation, and 
contingently — I may even say condition- 
ally : " If ye love me, keep my command- 
ments, and I will pray the Father, and He 
will send the Spirit unto you." How im- 
portant the difference between this and the 
common way of regarding the growth of 
the fruits of faith ! The common thought 
seems to be, "Be sure you get the root right 
— secure your foundation. Get living faith 
in Christ, and the fruits will follow." It is 
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true to a certain extent. There never was a 
living tree without a tendency to bear fruit. 
But to a great extent the assumption is 
unsound. The tree that is not pruned and 
digged about, and sometimes with great 
care and pains, may produce very bad 
fruit as well as very little. Pastors as 
well as people may be wrong here. Faithful 
conduct may have been too liltle pressed in 
our care about supplanting self-righteous- 
ness. One thing is most certain, the Book 
of God, and not least, the sayings of Christ, 
leave no part of a living and working faith's 
duties unenforced. Nothing is assumed but 
Christ's strength to aid, and our need of 
His aid and our need of His Spirit. But 
to get that Spirit we are not allowed to 
walk carelessly, to live self-indulgently and 
slothfully, to conform to this vain and sinful 
world's demands. We must live higher ; 



The Promise in affirmative form. 2 1 

we must walk near to our Master; we must 
labour to be conformed to His pattern in 
all things. Prayer and the Bible and 
religious services are the weapons against 
sin : but these may be used in a very poor 
way,and with little result. Earnest fighting 
must be done, high aims must be main- 
tained. A lowly spirit must be cherished. 
But in all this Christ*s love and the Spirit's 
grace is wanted ; and unless we make 
these efforts, the supply of the Spirit is to 
be scanty or to be withdrawn. At least, 
for we must put it in the affirmative form y 
" If we do live in the use of such efforts, 
Christ promises the Spirit. If we live to 

Him abundantly, we shall find the Spirit 

« 
given abundantly.*' 

This is very different, I say, from the 

sense in which many use the terms, " It 

is all of grace,'' and yet it is all of God's 
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grace. It is very opposite to the manner 
in which many say, " God must do it all ; " 
and to a very great extent they leave it 
all for Him to do. But the true worker, 
who covets much grace, and gets much 
grace, is the one that honours Christ and 
His grace most. He that gets most of 
the Spirit brings most glory to the Spirit. 
The tone of Christ's exhortation should be 
borne continually in mind. If ye love me, 
prove your love by keeping my command- 
ments ; and in increasing love to you, I 
will cause you to enjoy the Spirit's influ- 
ences more abundantly. "He that hath, to 
him shall be given." He that flourishes 
shall flourish more. There is no limit to 
the happy sanctifying influences that the 
Spirit can bestow upon him. The hand of 
the diligent findeth heavenly riches. 

Shall a word be said of the ccJntrary 
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course ? The wisdom of the Jews, treasured 
in the Talmud, says, ''Commit a sin twice, 
and you'll think it quite allowable." And 
certainly any sin indulged, any indifference 
suffered, and the world's follies practised, 
and all sinful thoughts and works, not only 
drive the Spirit away, and draw a cloud 
between Christ and us, and between us and 

# 

God ; but they make us less feel the neces- 
sity of heavenly wrestlings, and be less 
inclined to the different kinds of self-denial 
which we must use to make the struggle. 
But Christ dwells not on the dark side 
though He might, but on the bright side ; 
love, obedience, and the gift of the Spirit 
If ye love me, keep my commandments, 
and I will get much of the Spirit for you 
from my Father. 

The same principles rule ixi the case of 
the soul that is moved by the Spirit to give 



24 The Holy Spirit, 

Itself up in true surrender. He that not 
yet knowing the love of Christ uses a good 
inclination, given by the Spirit, will get more 
of the Spirit ; but that is the object of other 
sayings of Christ rather than of this. This 
scripture is specially for His disciples, who 
when Judas had left them were a true and 
loving band, not perfect indeed, but Christ's 
genuine followers. Let us so live that 
there may be no doubt that we belong to 
a similar body in our time. 

A few pointed thoughts must bring our 
meditations on this subject to a close. 

First : If the Saviour be so solicitous 
about our having the Spirit of God, and 
that in abundant measure, what shall be 
said to the negligent Christian } And what, 
on the other hand, to the unconsidering 
sinner who thinks not of the Spirit of God, 
or that dares even to speak of His holy 
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operations with mockery ? And what shall 
be said of those that speak with contempt 
of those who believe in the Spirit, and deem 
that the experience of believing men is 
irrational, and that they are proud, phari- 
saical people, beneath the contempt of true 
philosophers ? Let all such learn that if 
Christ is the Saviour, the Spirit is His 
Dispenser of spiritual blessings to men. All 
the Christian religion hangs or falls to- 
gether. If there is no Spirit, there is no 
Redeemer; and God, if He exist, is not 
the God whom the Bible reveals. 

Secondly: If moral obedience in life, and 
spiritual affection in heart, are things to be 
desired at all, they are blessings worth any 
pains in their cultivation. Being content 
with low attainments in life and in heart is 
a great loss to ourselves, and a great dis- 
honour to Christ and to the Spirit. That 
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which seems to be wanted above all things 
is more Christians of a high class, of higher 
life, and of warmer emotions, and of more 
heavenliness of mind, like Christ — and evi- 
dently filled with the Spirit. Now every one 
is called on to believe that it lies before 
him or her to become eminently holy, by 
enjoying more of the Spirit of God, accord- 
ing to this most true promise of Christ. 
But most truly sings a skilled moderator 
of the Christian lyre : 

** . . . Flesh and self must be denied, 
Passion and envy, lust and pride ; 
Each vain desire must be subdued, 
And the whole man from sin renewed. " 

We must first believe this possible for us, 
and then resolving on attaining it, persevere 
in the pursuit of it by grace. 

Thirdly : If the Holy Spirit be Christ's 
appointed substitute in the hearts of be- 
lievers, then we as well as the unconverted 
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honour Christ in honouring Him ; and we 
neglect the Saviour in neglecting the Spirit, 
or in thinking our case beyond Him, and 
that He cannot do much for us. 

And, fourthly: We have the sure confi- 
dence that if we prove our love to Christ 
by attending to all that we think to be 
His will, and so enjoy the sunshine of the 
Spirit's presence in our daily walk, that 
daily path of self-surrender is sure to bring 
us to the place where He is. For did He 
not say in His wondrous prayer, in John 
xvii., " Father, I will that they also, whom 
Thou hast given me, be with me where I am 
(where I by my Divine nature am) ; that 
they may behold my glory (my Divine 
glory), which Thou gavest me (from all 
eternity) ; for Thou lovedst me before the 
foundation of the world " } This points to 
heaven itself, not to a purified earth only. 



28 The Holy Spirit. 

In spite of the ridicule that has justly 
fallen upon Papius, God may have in store 
for this sin-stricken earth a reign of right- 
eousness and light, in which, like Palestine 
of old, it may enjoy its tale of sabbaths. 
St. Paul may be thought to point to it 
in Romans viii., and St. John to describe 
it in allegory, Rev. xx. — xxii. The Jews 
believe that seven septennaries will com- 
plete man's period on this earth. But 
these lights flash upon the curtain of the 
future, and disappear. We cannot detail 
what God will do, as it were to justify 
Himself on the stage of this world, before 
the close. 

But the saying of Christ, seems to point 
our anticipations to no lower place of per- 
manent residence than what St. Paul may 
have meant by the third heaven, which 
the Jews call the seventh heaven of God. 



II. 



AND THE PROCESSION OF THE SPIRIT 
FROM THE FATHER. 



II. 







" The Holy Ghost, whom the Father will send in my name, He 
will teach you all things, and bring to your remembrance all things 
which I said to you." — ^John xiv. 26. 

N Trinity Sunday we like to have 

a text in which we see all the 

Persons of the blessed Trinity. 

All appear here. T/ie Holy Gkosty " whom 

the Father will send in my namey^ i,e,, in 

the name of the Son. 

The Trinity of Persons in the one God 
should not be regarded by us as a specula- 
tive question. It wears a most practical 



\ 
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aspect, and becomes a theme of universal 
interest, when we think what each Person in 
the Godhead is to us; what mercy and aid 
we find in each; and how all, Father, Son, 
and Holy Ghost, are felt by us to be work- 
ing together for us in a marvellous unity of 
nature. This great and high subject is 
then a matter of every-day life and of 
constant experience, bound up with every 
phase of our religious consciousness. May 
the Great Triune grant us so to feel it now! 

My text leads me, first, to carry on what 
was said in the preceding sermon regard- 
ing the actings of the Holy Ghost. We 
have to think of His teaching and bringing 
to rem'^mbrance the things which Christ 
said. What particular workings of the 
Holy Ghost do these terms embrace } 

First, they seem particularly to describe 
that power to which we owe the details of 
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Christ's discourses in the Gospels. Every 
true Christian loves Christ's own words. 
There is a chastened power in them, a 
depth of meaning in their perfect simplicity, 
which may be held to surpass all other 
parts of Holy Writ. Did any man, inspired 
or uninspired, ever write a parable that 
could for a moment be compared with our 
Lord's parables.^ Did any one ever once 
make so mild and yet so silencing answers 
to objectors and to emissaries of His ene- 
mies who laid traps for His words? Was 
there ever a religious leader in Greece or 
in any land who left such consoling treasures 
in his last words with his followers, as those 
which are recorded by St. John ? and from 
which this text and the former come. But 
how do we get these narrations of His acts 
and conversations.^ Doubtless we might 

without any of the Spirit's aid have had 

3 
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some accounts of Christ's very touching ad- 
dresses, but we should have possessed no 
security that they were Christ's genuine 
words. Who believes that the words of 
Socrates, the true father of the best Greek 
philosophy, are given with real exactness 
by either of their two recorders, Plato and 
Xenophon? But by the Spirit's agency, 
which is here described, we have full confi- 
dence that Christ's very words are truly re- 
corded. Christ said His Spirit should 
"teach all things," "and bring to their 
remembrance," (the word is, suggest to their 
memory, {moiJLvrj<T(o) "all things" which He 
said to them (a ilirov v/uv). Nor is it an 
uninteresting circumstance that a modern 
divine has written a book, not easy to 
answer, in which he maintains that Christ 
ordinarily spoke not in the western dialect 
of the Hebrew language (the Aramaic), 
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but in the very language in which the New 
Testament was written : and he maintains 
that all the four Gospels were alike origi- 
nally written in that language. It greatly 
adds to our interest in the words ascribed 
to our Lord in the Greek, that we may 
regard them in many cases as the very 
words which He uttered, and in the rest 
as just abridgments of the very language 
which He used. 

It is handed down that Peter aided St. 
Mark in his Gospel ; and, to pass over other 
like traditions, St. Luke says that his 
accounts were delivered to him "by eye- 
witnesses and ministers of the wordy' and 
we know that St. Matthew and St. John 
heard for themselves. But all these were 
to be taught, and to have their memories 
quickened by the Holy Ghost, that they 
might correctly write, and with truth 
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reduce to a proper length what our Saviour 
said. 

If every true disciple would most heartily 
admire what has been written concerning 

** Christ's sojourn in this vale of tears — 
The tale of love unfolded in those years 
Of sinless suffering and patient grace," 

it becomes us not to forget that we owe 
this sustaining record, by which we learn 
what were the steps and words of Him 
whom we are to follow, to that aid of the 
Holy Ghost which assisted and controlled 
the writers' pens, according to this promise 
of our Lord, and to other explanatory 
passages of Holy Writ. That some such 
Divine assistance was required can be told 
by none so well as by those who having 
been asked to write a life of an eminent 
departed man, have attempted to supply 
the defects in their own recollections of his 
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most notorious sayings by what others 
think they remember that he said. The 
Evangelists therefore needed this aid of 
the Holy Ghost. 

But, secondly, may we not see in these 
words special assistance of the Holy Ghost, 
by which the fabric of true doctrine in the 
Church of Christ was built up from age to 
age. It is not in us to believe that general 
councils were throughout inspired by the 
Holy Ghost. Superstition had to divorce 
itself from candour or from knowledge ere 
it could venture such an assertion. It is 
sufficient to state that the worship of 
images, the celibacy of the clergy, and 
transubstantiation itself were all decreed in 
general councils. 

But it is hardly possible to ijotice how 
assembly after assembly added truth to 
truth, like brick to brick, or stone to stone 
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in a building, and how erroneous doctrines, 
like faulty stones, were in many cases cut 
out and replaced by others, without ascrib- 
ing it to the presence of the teaching Spirit 
in those faithful servants of Christ that 
were present, and that led the course of 
debate. We are apt to take the truths of 
our creeds as a matter of course, just as we 
walk without thinking of the gravitating 
force by which we are sustained, or as 
we breathe without thinking of the air. 
Every one imagines that he should himself 
draw all these doctrines from the Bible, 
if the thing had not been done for him by 
toiling fathers, and we must needs add by 
contending councils, from age to age before 
him. But the truth is that "other men 
have laboured ; " the good fought many a 
good fight, and so kept the faith ; and we 
have "entered into their labours." First, 



The points of Faith, 39 

the necessary propositions were defined re- 
garding the two natures of Christ, and the 
true Godhead of the Holy Ghost. But 
this controversy could not be said to have 
taken a complete shape till the settlement 
of two wills in the Saviour — the human in 
perfect subordination to the divine — in the 
seventh century. And besides these there 
were the propositions regarding man's nature 
which took many centuries approximately 
to settle, if indeed much has not still to be 
done by men taught of the same Spirit. 

But not only do we owe to the Spirit 
of God whatever there was of precise 
accuracy or general soundness in the 
spiritual-minded of all ages, but they and 
we alike have no power of settling these 
hard questions without using the only rule 
which can be relied upon, " the written 
word " of God, which we confessedly owe 



40 The Holy Trinity, 

to the operation of the Holy Ghost, direct- 
ing and superintending the chosen men of 
God who wrote them, each after his own 
manner. 

But there is a third sense of these words 
of promise, according to which every indi- 
vidual among seeking Christians is helped 
by the Holy Ghost according to and above 
the earnestness of his desires and prayers, 
in extracting the true sense from the words 
of Scripture. Here again there is no infalli- 
bility. . The Divine Teacher is infallible : 
but His innumerable true pupils, the mem- 
bers of the one living church in all the 
world, can all err, because they imperfectly 
receive His teachings. He teaches all the 
trtitky all spiritual truth ; but they do not 
receive all. They do not submit to all. 
The carnal nature, that remains in the best, 
biases them aside. Earthly preferences and 
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antipathies, the faults of the great and good 
who have gone before them, and the errors 
of partisanship and personal pride, now 
also hinder the teaching of the Holy Ghost 
from having its full effect. Yes, there is 
something bitter, amari aliqidd, in the best 
of the church's wells. But the sweet pro- 
portions, the wholesome parts, the body of 
truth, held so much in common by the 
truly devout, is due to the one Holy Ghost 
teaching each out of the Inspired Word, 
to the prayers they have offered for Divine 
teachings, and to the efforts they have made 
by the Spirit's aid to learn only the truth. 
Individual apprehensions thus obtained 
spread, till they become the general pro- 
perty of churches ; but each individual 
stands and is saved by his own, which he 
has won, perhaps easily in early life, perhaps 
in hard personal struggles in secret, after- 
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wards, by the gracious helps of the Holy 
Ghost, according to the scope of this pro- 
mise of Christ, on which we have now been 
dwelling. 

I ought to add that the Holy Spirit's 
work of this nature is not completely 
described unless His work on the souls of 
the wicked, the resisting, those that thwart 
and frustrate and bring to nought His good 
force, is taken into view. We thus under- 
stand how God is justified on them that 
perish : and God forbid that we should 
strain those scriptures that assert this, in 
order to cut the Bible down to any man's 
preconceived system of grace, however 
eminent he was, or however much the 
Church of God may owe to him for other 
things. I allude to the great Augustine. 

The Pharisees ** brought to nought the 
counsel of God towards themselves," ^5e- 
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rriaav rrjv ^ovkr^v 6eov eh kaxnov^ (Luke vii. 
30). And Stephen said, (Acts vii. 51) "Ye 
stiff-necked and uncircumcised in heart and 
ears, ye do always resist the Holy Ghost," 
avrvTriiTTere. And the like is, I conceive, the 
true general interpretation of the phrase, 
"Quench not the Spirit." All these and 
other scriptures plainly ascribe to the Holy 
Spirit a good teaching influence actually 
exerted, though with no saving effect, on 
the ungodly. We must now cease to dwell 
on this beautiful and attractive subject, the 
teachings and suggestions of the Holy 
Ghost, and proceed to 

The second portion of this discourse, viz., 
the relations of the three Divine Persons 
in the Trinity. The Son of God says, 
" The Holy Ghost, whom the Father will 
send in My name. He shall teach," etc. 

We at once gather from the text the 
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subordination of the Spirit to the Father, 
" The Holy Spirit, whom the Father will 
send," i.Cy that the Holy Ghost acts for the 
Father, and at His command; and the next 
word denotes His being a Person to act 
upon us, and to deal with us as persons ; 
for the Greek is eKelvo^, " that " person, that 
Person of the Trinity, a masculine pronoun 
which never would have been used for a 
mere influence, as was held by those 
ancient fathers that taught this regarding 
all the Persons ; and in the words, " He 
shall teach you all things," we have inti- 
mation of the Unbounded, the God. All 
these heresies were checked by the Second 
Council. Great men and angels may teach 
much; but God alone teaches "^//," or even 
all that the Saviour said. Imperfection 
marks men : but this is a Person free from 
limitation ; and His aid was given to sup- 
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plement the limited powers of the Evange- 
lists and their coadjutors from among the 
Apostles and other disciples. Thus does 
evidence of the Persons of the Trinity 
underlie every term. 

And the text tells of the Son, "The 
Holy Ghost, whom the Father will send in 
My name!' This implies the majesty of the 
Son. The name of God means that which 
expresses His attributes or some of them. 
For instance, the angel that appeared to 
Manoah, who at least represented God and 
spake as God, says, " Why dost thou ask 
after my name, seeing it is Secret, or Won- 
derful f which is the first name of the Son 
in Isaiah ix. 16: " He shall be called Won- 
derful, Counsellor, the Mighty God, the 
Father (or Author) of Everlasting Life," 
etc. So the Spirit being sent in the Son's 
name suggests a superior majesty of 
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position and office in the Son, in that 
the Spirit came in the name of the Son 
also, to fulfil the Son*s promise, and to 
carry on the Saviours work with His 
people, according to His nature and office. 

If, then, the Spirit is the unbounded, the 
unlimited, the perfect, the Son is no less ; 
so that He too, as the Father also, is God. 

Combine this with the truth well known 
and universally received in Judaea ever 
since the return from the captivity in 
Babylon, and therefore taken for granted 
by our Saviour, that the Lord their God is 
one Lord, and you discern in these brief 
words, "The Holy Ghost, whom the Father 
will send in My name," the Trinity and the 
Unity, the one God in Three Persons. 

I do not purpose now to proceed beyond 
the limits of those four utterances of 
Christ regarding the Spirit, which we find 
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in this last solemn address of Jesus to His 
disciples after the institution of the Sacred 
Supper ; but the other three references to 
the Spirit may fitly be added to this, which 
is the second of them, on this solemn 
festival of the Church. 

The first, the subject of the last sermon, 
only repeats the sending of the Spirit by 
the Father ; and it only adds that He is 
to be sent in answer to the Son's ex- 
pressed and earnest desire. "I will ask 
— I will entreat the Father, and He will 
give you another Paraclete — Helper — As- 
sistant — Comforter — Teacher." And this 
Spirit is to be given by the Father as His 
own gift to the Church, when He takes 
away His only begotten Son from dwelling, 
in the person of Christ, among them. 

But the third passage, John xv. 6, more 
expressly declares the superiority of the Son 



48 The Holy Trinity^ 

to the Spirit in position and offices, though 
in nature and eternity they are co-equal, 
for Christ says, "whom I will send unto 
you." Notice that the word "whom" marks 
the person^ like the word " He shall teach," 
being masculine. But the Son sends the 
Spirit, corresponding to the former expres- 
sion, "whom the Father will send!' So 
the Spirit is the Commissioned Divine 
Worker for the Son, as well as for the 
Father. 

But here we see how the breach between 
the Eastern and Western Churches might 
have been, as to this doctrine, avoided. 
The clause Filioque^ " and from the Son," 
might have been added with the full consent 
of the Easterns, had their creed's wording 
been, "And I believe in the Holy Ghost, 
the Lord and Giver of life, who is sent by 
the Father and the Son," etc., instead of 
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" who proceedeth from the Father and the 
Son," etc. But it is to be feared that 
rivalry had found place in many breasts in 
that seventh century, where there should 
have been one love and one faith. But the 
waters were let out ; and only the outpouring 
of the Spirit is likely to fill up the breach, 
and " turn " the separating river. Yet the 
Easterns seem to have been right, and not 
we ; for Scripture is our only guide, and 
this scripture leads us to believe, not only 
that the Spirit is sent by the Son from 
the Father (not airb but irapa, which has 
an original nearness in it), but also that 
the Spirit of the Truth is He " that pro- 
ceedeth out from the Father only," eWo- 
pivcTai irapa tov irarpo^. It saith not, 
^^ From the Father and tite Son!' The 
Greek version of the third creed (for may 
I not assume that the Latin is the original?) 
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mistakenly puts amo (cut off from) in the 
place of 7ra/?a. This is the only passage 
which in words touches the Procession of 
the Holy Ghost. How ready then must the 
two branches of Christ's Church have been 
to separate, when this, and no more than 
this, formed one-half of the dividing cause. 
And there has since arisen no Luther and 
no reviving of the dead witness of God in 
the East, as through God's mercy took 
place in the West — a point which surely 
calls some prophetical interpreters to 
modify their plausible explanation. 

But again, the Scripture saith, He, 
"that " person — that Person of the Trinity 
—"will testify of Me ;" and " Ye," it adds, 
** are testifying, because from the beginning 
ye are with Me." What a lovely lesson of 
mutual subordination, in place and func- 
tions, and that without any lowering in 
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nature, is here taught to the Church of 
God! 

If the Son can be thus subordinate to 
the Father, and the Spirit thus subordinate 
to the Father and to the Son, though they 
be co-equal and co-eternal, and are one — 
one Godhead, co-operating as the united 
God, united into perfect union and amity, 
how should the members of Christ carry 
out the lesson ! for theirs is the beautiful 
figure of many members, and of every mem- 
ber not having the same office, yet of all 
being but one body. How should each 
say to the other, " In thine office I have 
need of thee ;" and the other say to the 
first, "And in thine office I have need of 
thee"! And not only is this true regarding 
individual Christians in the relations of 
each to others, but I am bold to apply it 
to churches ; each has need of every other. 
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We cannot indeed coalesce to the asser- 
tion of error ; we may not dream of sacri- 
ficing truth to a hollow external union ; but 
we ought to long and pray and work for 
unity for the maintenance of the truth. 
We ought to wish for it, and, when Roman 
usurpations perish, to expect it. We have 
duties to the apostate churches, as well 
as to the heathen. France, Spain, Italy, 
Russia, have claims upon England, as well 
as India, China, and Africa. In our present 
severed condition all are losers. 

But a lesson nearer home must not be 
passed over. We ought to imitate the 
noble aspirations of some of the greatest of 
Anglican doctors towards churches that 
have lost episcopal government on the con- 
tinent and at home. It will never be well 
with Protestant Christendom till Protestant 
sects cease to regard each other as foes. 
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and have found at last a way to be united 
in one maintenance of the common salva- 
tion, and in one salutary combined influence 
on the governments of all lands. 

But the lessons to be drawn from the per- 
fect order and unity in the operations of the 
Godhead are without end, and it.is well to 
trace this perfect unison in the exquisitely 
worded revelations of evangelic truth, as 
caught from Christ's lips, and as with the 
Spirit's aid remembered at least above thirty 
years after by the Apostle John. Every 
fresh intimation which St. John has reported 
from his Master's many discourses has to 
be set, together with all the rest, in our 
mind in a beautiful order. Christian people 
should never weary of pondering this mar- 
vellous supplementary and distinct Gospel 
of St. John. Perhaps one of its chief aims 
was to explain these very relations of the 
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Three Persons of the One Godhead, on 
which we are meditating to-day. 

We cannot fully enlarge on the fourth 
passage about the Holy Spirit in the six- 
teenth chapter of St. John, seventh verse, 
" If I go not away, the Paraclete will not 
come to you ; but if I go away, I will send 
Him to you." Here, too, we have the sub- 
ordination of the Spirit to the Son ; and 
again we have unlimited functions impliedi 
though not absolutely and indisputably 
stated. He- again, that Person — will come 
and convict, i\0a)v eXey^ec, the world con- 
cerning sin, etc., etc. What man, what 
angel would suffice to convince the world ? 

And one word more : the force of the 
word "that" Person is as if He were before 
the eye of the Saviour, and as if the Apostles 
and Jesus were pointing at Him; eKelvo^ 
(from em, there) ; and I mention this because 
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.of the beauty of the idea of so seeming to 
see the Spirit, and because it is singular 
that St John in his First Epistle applies this 
word to our Saviour, and seems to confine 
it to Him entirely, as if he saw the Christ 
his Master, who had died nearly seventy 
years, continually before him. May we in 
like manner live, seeing what is unseen, like 
Moses in Egypt, and as, more or less, the 
people of God do everywhere ! 

Regarding this great doctrine of the 
ever blessed Trinity let us add a cursory 
remembrance of one or two of Christ's 
other sayings, showing the perfect unity 
of the Three Persons in action and nature, 
of which I have already spoken, as John 
xvii. 8, "I have given unto them the words 
which Thou gavest me." Then regarding 
His actings, (John v. 19) "The Son can do 
nothing from Himself (airo), but what He 
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may see the Father doing," etc And again, 
(John V. 20) " The Father loveth The Son, 
and showeth Him all things that Himself 
doeth," etc. ; and (John v. 22) " The Father 
judgeth no man, but hath committed all 
judgment to the Son;" and (John v. 26) 
"As the Father hath life in Himself, so 
hath He given to the Son to have life in 
Himself;" and regarding unity, " I and the 
Father are one," and we judge that by 
analogy many similar things might be said 
of the Spirit. But there is another branch 
of the subject relating to the Son, since 
in His position as Christ on earth there 
is a different subordination, viz., that of the 
manhood in Christ to the Godhead in Him, 
and the will of the manhood subject to the 
will of the Godhead in Him ; and the sinless 
weakness of the manhood sustained by the 
power of the perfect indwelling Godhead. 
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We can, I say, trace all these things, 
and see how they solve many hard pas- 
sages, which must have perplexed the ear- 
lier Christians, before the successive true 
decisions of the Councils regarding the 
two natures in Christ, and regarding the 
one nature of the Godhead in its Three 
Persons, threw a definite and clear light 
upon these sayings of the Scripture. 

Alas that subsequent Councils, and in some 
points the early Councils, passed unwise 
decrees and monstrous doctrines, to which 
Holy Scripture furnished no support! Yet 
is it not fitting to suppose that where the 
decisions of the Council were purest, in 
those Councils there were many prelates 
who had been truly taught of the Holy 
Ghost ? But the same cannot be imagined 
regarding those other Councils (such as that 
of Innocent HI., in the twelfth century), 
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whose decrees let loose so much of evil 
doctrine, with the full authority of the 
great Western Church, to go forth over all 
the earth. God be thanked that we have 
come out under protest from such strange 
and deadly teaching! May both we and 
our successors ever hold on high and keep 
inviolate the glory of each Person in the 
ever blessed Trinity! 

I conclude with three observations, which 
-ise from the consideration of this great 
md high theme. 

The first is a truth, than which none, 
perhaps, more needs to be admitted and 
enforced in the present day. 

Spoken in old language, it is that " Faith 
must go before understanding " in the 
reception of such truths as these. Does 
this mean that we are to believe against 
reason } Is the faculty by which God has 
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enabled man to discover so much of his 
place in God's creation and so much 
regarding His own limitless workings in it, 
to be cashiered, superseded and cast aside, 
as having no function in the reception of 
revealed truth, that Truth which the 
Spirit especially dwells on earth, in Christ's 
stead, to make known to itian ? What 
thoughtful man will not say, " No, in no 
wise.'* We want sanctified reason all 
through. Only let any one think what 
foolish mistakes and shallow imaginations 
have troubled the Church of Christ, and 
how often sound doctrines have been 
shaken by the most superficial objec- 
tions, and by the vainest dreams of good 
mystic people, and he will see abundant 
need for the protecting aids both of 
learning and of good sense in all theology. 
But shall reason venture to be dictator 
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in things that God only can make clear 
to the soul ? Is it to be supposed that 
induction from material things and from 
the mind of man can give us powers to 
grasp the nature of God ? The first thing 
here is to know that we know not. The 
second is in humility to weigh the evidences 
of messages that purport to come from 
Him ; and if they approve themselves to 
us in patient, humble inquiry, to receive 
and beheve them, and the messages which 
they support. But is this all.^ What if 
I find that I am a fallen creature, fond 
of sin, and disinclined to draw near to 
God t have I not then reason to fear lest 
there be' a bias in my mind and heart 
against both God and His message, and 
that this alienating bias may in the first 
place prevent my being satisfied with a 
sufficiency of external evidence for receiv- 
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ing His book, and then afterwards may 
excite in me strong prejudice against 
some of the things which it contains ? 

In this case does not my own intellect 
fail ? It is loaded with antipathy, and it 
gives wrong, decisions. What, then, can I 
do but cry out to God against myself, 
asking Him to restore my perverted heart, 
and to give me a right and renewed spirit : 
thcit is, to give me a new power to believe 
what is true, to feel its beauty, and to 
adore both His message and Him ? This is 
what Augustine and the Bible call having 
faith. Man, feeling himself blind and wrong, 
cries to God that he may see. The cold 
indifferent heart asks to become earnest 
towards God and His revelation ; the 
unholy and unjust and untrue, to be made 
morally good' and loving and grateful to 
Jesus for His dying to redeem. Then 
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the changed man can understand and 
believe, for it is written, " He that loveth 
is born of God, and knoweth God" 
(i John iv. 7). 

But a second observation carries us 
deeper into human nature. Objections 
against spiritual doctrines generally^ spring 
not only from a darkened understanding, 
but from allowed and cherished sin. In 
the third chapter of John, after the record 
cf the interview with Nicodemus, and 
after Christ's manifold teaching has de- 
veloped many truths, we seem to come 
to the dealing of Jesus with the question 
*' Why, after all, many — so many — are not 
saved } " It has been the custom in 
different ages to give different answers ; 
but surely we may all wish to know what 
explanation Jesus Himself gave. He had 
said, " God sent His Son into the world. 
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that the world through Him may be saved" 
(John iii. 27). Then the question is, Why 
are they not ? Christ's answer is, '* The 
light of the gospel has come into the world, 
and men loved the darkness;'' i.e., they 
loved to live in the sphere and customs and 
pleasures of the godless world, "rather 
than in the light;" i.e.^ men's choice is to 
follow their own wills, and to please them- 
selves, and to do like other men in this 
kingdom of darkness — they prefer it to 
receiving and considering the message 
about real religion. So they close the 
heart, and fill it full with thoughts about 
what they like better ; and thus, though 
the light has come to them, they reject 
it, and try to lose thought about it. 

But our Saviour then gives the general 
reason of this derangement of their lik- 
ings and preferences. He says that " they 
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loved the darkness rather than the light," 
because their deeds were evil. He says 
that, at least in most cases, there is 
some sin they will not give up : it may 
be some unjust advantage that they in- 
tend to continue to take, or some secret 
lust they will not renounce, or some most 
unchristian feeling they refuse to thrust 
away, or some known duty they will not 
take up ; or there is some ungodly com- 
panion to break with, to whom the heart 
clings ; or there is one whose derision or 
scorn they know would have to be faced 
and borne. And if there be nothing like 
these, there may be indifference to God 
.and Christ, dislike to the Book, aversion 

« 

cO holy people, prejudices, contempt. But 
in most cases Christ seems to say there is 
some open or secret sin that makes men 
dislike the light" and love the darkness 
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better, and makes them not come to the 
light that they may not be convicted be- 
fore God and to themselves for their sin. 
This is the reason He gives why so many 
perish ; viz., that it is not the difficulties of 
the doctrine, but their reluctance to give 
God the obedience and the love due to 
Him, that are the causes of the unbelief 
which will have filled the cells of the con- 
demned souls, when death has transferred 
the doubter to what he disbelieves. 

Now a third observation must be made. 
Remember how we have, we trust, rever- 
ently tracked the workings of the Father, 
Son, and Spirit in the wondrous scheme 
for offering pardon to sinful man, and 
persuading them to embrace it. If God 
in Three Persons is so earnest, operating 
in such a high and wonderful order for 
your peace and elevation and happiness, 
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what shall be said if you live and die in 
indifference ? Heaven and hell, the good 
and the wicked one, 6 irovr)p6<;, are con- 
tending for you. Will you be simply 
raking money together? Will you be 
making provision for as many pleasures 
as you can enjoy on your way? Will 
you be content with any of earth's busi- 
nesses, or earth's baubles, and not care 
about the recovery of your soul ? Shall 
the Father send the Son, and the Father 
and the Son send the Spirit, and the fabric 
of true doctrine be built, and shall He 
establish churches and provide all means 
of grace in vain ? And will the frustration 
of all bring no remorse ? Then what is the 
fire ? what the worm that dieth not, thrice 
declared in one chapter ? 

And lastly, may not every one who has 
been brought to submit to Christ learn 
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activity and order from the operations of 
the Supreme ? Such a Father ! Let His 
children be diligent and wise, and good 
and kind, and true and just, and holy, and 
caring, like Him, for the lost ! Then such 
a Son of God, stooping so low to become 
the Christ ! Oh for disciples that seem really 
to follow Him ! And then such a Helper, 
Comforter, Teacher ! Oh to look to Him 
more, and to grieve Him less ! Oh to be 
with such a God to eternity ! Oh to bring 
others to Him, that heaven may be filled ! 
God forgive our neglect, as well as our 
transgressions ; and may we serve and 
love Him more! 

To sum up the force of the four texts 
about the Paraclete, in which Christ, in His 
last discourse before His arrest and death- 
thought fit to give to His disciples a large 
revelation of truth about the Trinity — 
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are we to turn our back upon it, and 
say, *'The subject is too subtle, as well 
as too vast for our understandings. We 
had better try to be kind and true, and 
we shall be saved without any presumptuous 
meddling with these mysteries"? 

But the answer is on the surface: "If 
things were so, would Jesus have spoken 
to His disciples about them on that last 
occasion ? and would the Holy Ghost 
have helped John faithfully to report them 
to us ? " The truths must be wanted : 
they must be such as will bear a part 
in making us kind and true, good and 
holy, and in Christ Jesus our Lord. 

May it not be that though there is 
much about God's essential nature that 
cannot be comprehended by man, there 
are some things about His relations 
to man, and man's relations to Him, 
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that may be partly apprehended and 
deeply felt? If so, ought not man to 
desire to know those things? and is he 
blameless if he does not use all methods 
for learning them ? But this requires a 
little elucidation. 

About half a century ago, one of the 
leaders of those who have succeeded in cre- 
ating modern scepticism publicly affirmed 
that man is no more accountable for his 
religious belief, than for the colour of his 
skin. Such a declaration would hardly 
be put forward now. 

But what ought a sceptic to do ? 

Built on a vast mass of evidence, the 
Book of God makes known a mode of 
human regeneration ; and all man's phi- 
losophies have not produced another that 
endures discussion. 

Christianity, too, is the only scheme 
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that has wrought any great improvement 
on any large body of mankind. Does 
it not on both grounds claim humble 
attention ? 

It offers to man so much, viz., sub- 
jection to law, and a consequent peace. 
Rut it calls on him to bend the knee 
in prayer to Him that gave this revela- 
tion, in order that he may prepare his 
mind and heart to believe and receive 
these great blessings. 

Is it unreasonable that God should re- 
quire this } 

Man needs a great change. He has 
to bow down and ask God for it. He 
has to pray that God may enable him 
to understand and receive salvation by 
the Saviour through the Spirit. * 

* See a sermon by the Rev. C. Pritchard before the 
British Association at Dundee. 



III. 



%]lt ^ufnhm of Cmbs, 

WITH SPECIAL REFERENCE TO 

THE THREE CREEDS OF THE CHURCH 

OF ENGLAND. 



" Creeds and other the like formularies, which are to be put into 
every one's hands and spread round about, ought not to contain any 
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|S the limits of a sermon are too 

narrow even for a sketch of a part 

of the argument from history in 

favour of creeds, I may be excused for 

supplementing it by a note. 

The present age is marked by a consider- 
able disposition to ignore the service they 
have rendered. Their failing points are 
dwelt upon, and it is more than hinted to 
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the public that we should be better without 
them. A few considerations from church 
history in their favour may incline us rather 
to amend them, if it is needful, than to cast 
them aside. 

As to that which is called the Apostles' 
Creed, the arguments against the fable in 
Ruffinus, that all the apostles took part in 
its construction, which was once so surely 
believed by most writers, has been so ut- 
terly shaken to pieces, that we cannot even 
draw from it an argument in favour of its 
superior antiquity to the Nicene. Perhaps 
the best reason for conjecturing that it is 
the earlier of the two, is its being found 
in varying forms in different nations of the 
West. But if it was earlier in some form 
or other, it is not easy to discover which 
form of it was the earliest, and whether 
there was not some earlier nucleus of 
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the faith than any of those that have sur- 
vived, or even many ; and perhaps the 
most natural hypothesis is, that there was 
a growing series of such agglomerations of 
the prime doctrines in formularies, many 
of which appeared during the first three 
centuries, and of which the earliest were 
in or near the apostles' time. But all this 
is, I suppose, capable of being traced step 
by step in the comparatively few volumes 
of patrology before Origen. It would be a 
very interesting, arid not an arduous work, 
embracing East and West. 

This, however, may suffice to incline 
us to believe that the Apostles' Creed was, 
in all probability, the earliest. But it has 
a second distinction, that it never contained 
any doubtful assertions ; so that its useful- 
ness has been unalloyed. And its never 
being burdened with an anathema against 
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dissentients, may be taken for a third ar- 
gument that it is earlier than the Nicene, 
and came from a more primitive age. 

Our attention, however, is chiefly called 
to the second and third creeds ; both of 
which had or have both anathemas and 
doubtful matter. 

We turn first to the Nicene Creed, the 
first great fruit of the establishment, as it is 
called, of Christianity, as the religion of the 
Roman empir^. That Athanasius owed 
much to it in his long struggle against 
Arians and semi-Arians can hardly be 
doubted. The other great party, that of 
the court-bishop Eusebius, of the Cappa- 
docian Cesarea, was from the beginning in 
favour of a compromise. To this party at 
last even Hosius yielded, a little before his 
death, during the prevalence of the Arian 
heresy. We may infer that had the first 
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two councils not formed this our second 
creed, the doubts of the Godhead of Christ 
would have spread wider, and eaten their 
way further into the received doctrine of 
the Church, so that they would have 
destroyed the vitality of the religious hopes 
of vast numbers. 

The pressure must have been very great 
when even Hosius of Cordova, who ranks 
as the original proposer of the calling of a 
general council against the party of Arians, 
gave way before it. 

But there was one part of the Nicene 
Creed, as adopted at that First Council 
(A.D. 325) that was not needed to secure 
the great object of Athanasius, viz., its 
final clauses. I quote them from Athana- 
sius i. 247 (Paris, 1627). Tou9 Se Xk^ovra^ 
**^Hv TTore, 0T€ ovk ^v." Kal ^'Ilpiv y€V7)6rjvac 
ov/c rjv» Kal ore ±j^ ovk ovtodv cjevero 
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f] ^E^ irepa^ vTrooToaeci)^ ij ovaia<; ^daKov- 

Ta<; elvac • 97 ktlotov rj rpeirrov fj ciXKoudTov 

TOP vLov Tov &€ov, TOVTOV<; dvaOefiaTl^ec r} 

KaOoXiKT) Kal ^Attog-toXikt) ^EKKXrjaia. The 

English is, "But those who say that 

* there once was (a time) when He (the 

Son of God) was not,' and ' before He was 

born He was not,' and that He was born 

(or came to be) out of non-existents ; or 

continually saying that He is of another 

substance or essence, or that the Son of 

God is created, or turned, or made into a 

Being of another kind — these the Catholic 

and Apostolic Church anathematises." But 

the spirit in which the excellent father is 

here writing may be gathered frqm his 

calling his opponents, four lines lower down, 

" the madmen who follow Arius," ol ^Apew- 

fiavcTai, a common expression at the time. 

This abuse was certainly unbecoming and 
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unnecessary. But all these clauses were 
cut off at the Second Council (A.D 381), and 
the revised creed was issued without any 
anathema ; and without any anathema it 
has prevailed against Arianism. 

But as to our third creed, we in Eng- 
land are debating what shall be done with 
it. As to its right to its name, " The Creed, 
or theFaith, ofS. Athanasius," Mr. Foulkes 
contends that it is the production of the 
great Archbishop of Northern Italy, not far 
from the beginning of the ninth century ; 
and it seems to me that the main course of 
his arguments is sound, unshaken by his 
opponents. 

This creed certainly seems to assail 
some errors later than the time of Athana- 
sius. If so, we cannot recognise in it either 
his own hand or his belief. But the chief 
question is, Ought we to retain the decla- 
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rations of everlasting perdition, which the 
great care of the compiler of it has indis- 
solubly bound up with every item of its 
dogmas? These declarations we admit not 
to be actual " anathemas " or imprecations, 
in so far as they are not in the form *' let 
them be accursed," and because the word 
" anathema " is not used. But they are 
next in degree. They are denunciations. 
They declare all such persons eternally lost. 
Then ought our Church to retain them ? 
• and is not the creed in great peril of being 
by authority laid aside out of the public 
use on their account } 

As to the date of the compilation of 
this creed, some say it is a matter of not 
the slightest consequence. But it greatly 
affects the feelings of many; for while 
they would consent to making a change in 
a creed of the eighth or ninth centuries, 
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their hearts would rise against altering a 
creed of the fourth century or even of the 
fifth. See the Bishop of Ely on the Articles. 
It is therefore of some consequence to 
throw in, though as collaterals only, a few 
considerations affecting the date of what is 
termed the Athanasian Creed. In Water- 
land's account of the'Latin MSS. of it, the 
date of the earliest (Usher's) plainly rests 
on no sufficient authority, and none of the 
rest seem certainly referable to any date 
much before the end of the eighth century. 
Next, none of the Greek and other transla- 
tions pretend to quite so high an antiquity 
as A.D. 800. 

Then as to any mention of this creed in 
the Fathers or in Councils, take Warburton, 
or any work summing up the evidence on 
this point,from the death of Athanasius,373, 

to 800. He at once gives up the fifth and 

6 
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sixth centuries. His first stand is made at 
670, the Council of Autun. But it appears 
in his account that the canon which he 
quotes as mentioning this creed belonged 
to a much later council held at that place, 
and was incorrectly added to its real 
canons. His next stand is 760, a very 
doubtful case, and so we drop to a council 
held at Frankfurt, on adoptionism, in 794. 
But even there the allusion to this creed is 
at least uncertain, for the expression there 
is only " The Catholic Faith of the Trinity." 
This, however, is very close on 800 ; after 
which date it is very notable that his in- 
stances multiply and become indubitable, 
even before Hincmar's orders to his clergy. 
See Waterland's details after 800, beginning 
with Theodulphus in 809. 

May I not then ask three questions } (l) 
If this creed were really compiled before the 
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end of the eighth century, why is it not often 
quoted in treatises on the Trinity and in 
councils against heretics in the long period 
from the death of Athanasius in 373 to 800? 
and (2) On the separation of the Eastern 
and Western Churches in the seventh 
century, why is it not quoted to favour the 
Double Procession ? It is quoted on that 
subject in 809, by Theodulphus. And again, 
is there not an anachronism in its asserting 
the Double Procession, if, as Waterland says, 
it was framed long before that doctrine was 
admitted into the Nicene Creed ? And (3) 
If it had existed when the adoptionist con- 
troversy arose in the eighth century, would 
not Alcuin and Paulinus, who opposed that 
heresy "with both hands," have adduced 
it in their favour? and what could have 
suited them better than the clause of this 
creed, " God of the substance of the Father, 
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begotten before the world"? Is not Mr. 
Foulkes' theory strengthened if these ques- 
tions cannot be answered ? Of all comments 
upon it, the only one of any weight in 
this inquiry is the assumed comment of 
Venantius Fortunatus, in A.D. 570. Mr. 
Foulkes' research has furnished a strong 
reason for believing that this is the work of 
another Fortunatus, and that at any rate 
it is not earlier than the ninth century. 

There is in our time unquestionably a 
deep-rooted objection, and a widely spread 
opposition to the denunciatory clauses, par- 
ticularly on the part of the laity. Memorials 
have reached us for altering this creed, or 
for entitling clergymen to drop it out of 
the public service. But we may ask, Can 
its doctrinal protest be well spared } Are 
not its doctrinal protests needed in this 
age } I, for one, think they are greatly 
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needed. But the primary question is, Are 
the denunciatory clauses true ? 

Let us now assume with all confidence 
that the faith of Arius was wrong and peril- 
ous. But does it follow that all the Arians 
and semi- Arians certainly " perished ever- 
lastingly"? Doubtless he did not believe that 
the majesty of the Son was "co-eternal" 
with that of the Father ; but are we sure 
that on this account his soul was for ever 
lost } He seems to have been of a some- 
what clouded, if not confused mind. But 
is he to have no credit for saying, in one of 
his careful explanations of his opinions, the 
Son was " full God " } See Theodoret (iii. 
750), and Epiphanius, in whose works a 
letter from him to Eusebius, Bishop of 
Nicomedia, has been preserved, containing 
this and other assertions. The importance 
of this document may justify my giving it 
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in Greek, and adding a close translation. 
It will be seen that in a clouded and incon- 
sistent way he held the Godhead of Jesus. 
He drew indeed a bold and, we think, a 
wrong inference from the term " begotten 
of the Father," but he certainly thought 
that the Son was truly and really God. Is 
such a belief outside the pale of salvability t 

KvpL(p iroOeLVordrcp, dvOpoyrrq) Seov, TrunA, 
opOoZo^tp, ^Ev(Te^L(p "ApeLo^y 6 BuoKOfjuevo^; xmo 
^AXe^dvBpov rod TIdira dhUay^, Bed rrjv irdina 
VLKuyaav dXrjOeiav, rj<; koI av VTrepcunrl^t}, iv 
Kvpi(p 'Xfiipecv. 

Tov irarpo^ fiov ^AfifMovlov ip'xpfiivov ek 
T7)v NiKCfi'qBelaVf evXoyov 6<f>eCkofi€Vov i(f>dvrj, 
irpo^arfopevaai ae BC avrov, ofwv re vTro/jLVyjaai 
TTJV €fl(f>UT6v (TOV orydTTTjv, KoX BtddecTLv, fjv 
e^€t9 eh TOv<; dB€\(f>oif<; Bed tov Seov koX 
TOV XpioTov avrov, otl fieydXxof; rjfid<; eKiropdel 
KoX etcBidiiKei /cat irdvTa Kd\ot)v Kivel xaff fni&v 
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erruTKoriro^, &aT€ /cal iKBt&^ai jj/ta? ix t^9 
7ro\e(i)9 tt)9 avOpdyTrox/i adeov^, eTreihr] ov (tv/jl- 
(fxovovfjuev avT& Srjfjbob'la Xiyovrt • ^Ael 6 ©€09, 
a€6 'Tt09' afia Uarrjp, d/jui 'Tlo^' avvxnrapx^L 
arf€vv7]TQ}f; 6 'T409 rA 0eS' aei/yevv)]^ ianv, 
ay€vvrjToy€inj<i iariv, Sure eiruvoLa ovre aroixoi) 
TLVL Trpodyet 6 ©€09 rov 'Tcov' del ©609, dec 
'Tl6<;. i^ avTOv iarc rod 0eov 6 'Tto9. Kal 
eTrecBr) ^Evai^co^; oa&\0o9 (rov 6 iv KacaapeLa, 
ical ©€oSoT09, KalIIav\lvo<;, Kal ^ AOavaxncy; Kal 
TprfyopLos, Kal ^AeTLo^;^ Kal 7rdvT€<; oi Kara 
TT)if ^AvaroXfjv Xiyovo'cv ore Trpoirrrdp^ei, 6 
0609 Tov 'Ttov dvdp')(co<;, dvdOefia iyevovTo 
Bl)(a fMovov ^iXoyoviov, koI 'EXXxwLKoVy Kal 
Maxaplov, dvOpayircov dcpercKcov, dKaTr)^i]Tcov 
TOV ^Tlov XeyovTcov, oi fiev, ipvyrjv, oi he 
irpo^oXrjp, oi Be (TwayewqTov. Kal tovtcov tcov 
dae^eiSyv oiZe oKovaaL Bwdfieda, edv fivpiou^; 
rifilv Oavdrov^ irpoaaiTeCKrjaaxTiv oi diperiKot, 
'HfieU Sk T6 Xeyofjuev Kal <f>povovfiev koX 
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iBcBd^afiev koX BiBcurxofiei/ ; "On 6 'Tw ovk 
earriv aryan/rjTO'i, ovBk fiepo^; ar/ewtjrov Kar 
oiiSeva rpcnrov, oifhk i^ inroKeifievov tlvo^, aXK 
OTL deKrjfiaTL koX ^ovkrf vTreoTtj, irpo 'xpovtov 
KoX irpo alcovcov 7r\ijp7j<; Geo^, fjbovoy€vrj<; koX 
avaXKoUoTO^' fcat irpiv yevrjO^ fj ktutO^ * fj 
opurO^, -fj OefieTucoO^, ovk ffv, AccoKOfieda ore 
eXirafJieu, ^Apxw hc^^ ^ 'Tl6<;, 6 Bk ©eo? 
avap'xp^ eaTL, Aiu tovto BcooKOfieOa, koX on 
etirafieVy on i^ ovk ovtoov earcv. 'Ovtg) Be 
eiTrafiep, Kadorn ovBe fiepo'i Oeov, ovBe ef 
inroK€tfi^vov tlvo^, Avk tovto BtcoKOfjieOa ; 
AoLirov av o2Sa9. 

^Eppoo&Oal (7€, ei/ Kvpc^ evxpfuic fJLe/uLvrjfievov 
T(bv OXc^ewv vfJbSyv, SvWovKcaviaTa aX/i]dS><;, 

" To the most desired Lord, man of God, 

* There is a reading TLicnadrjy which of course is most 
incredible Greek ; but the ^ot there seems not right. I 
may then let KTiaOy stand, as it is a word belonging to 
the heart of this controversy. 
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faithful, orthodox Eusebius, Arius, who is 
being persecuted by Alexander the Father 
unjustly, on account of the truth that con- 
quers all things, which thou also defendest 
in the Lord, hail. 

"As my father Ammonius is coming to 
Nicomedia, it seems to me reasonable (and) 
due to address thee by him, and at the same 
time to call to mind the love that has 
grown in thee, and the disposition that 
thou hast unto the brethren on account of 
God and His Christ, because the bishop 
greatly spoils and greatly persecutes us, 
and moves every rope against us, so that 
he also persecuted us out the city as god- 
less men, since we do not accord with his 
saying in public, * Always God, always the 
Son. At the same time the Father, at the 
same time the Son. The Son is by nature 
together with God, without being born. 
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He is bom from eternity, He is descended 
without being born. Neither in thought 
nor in any atom has God precedence of 
the Son. Ahvays God, always the Son. 
The Son is out of God Himself.' 

"And since Eusebius thy brother that 
is in Caesarea, and Theodotus, and Paulinus, 
and Athanasius, and Gregory, and Aetius, 
and all that are in the East, are saying that 
God exists by nature before the Son without 
a beginning, they became anathema^ except 
only Philogonius and Hellanicus and Maca- 
rius, (the really) heretical men, not to be put 
down by oral teaching (and) saying of the 
Son,some that Heis a casting forth, and some 
a putting forth, and some jointly unborn." 
Another reading makes " unborn " agree 
with " a putting forth." "And these impieties 
we cannot even hearken to if the heretics 
threaten us with ten thousand deaths more. 
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" But we are saying and thinking, and did 
teach and are teaching, 'that the Son is 
not unborn, nor a part of (the) unborn in 
any manner, nor is of any underlying (sub- 
stance); but that He came into being by 
will and counsel before the times, and 
before the ages, full God, only born, and 
not changed from being of another kind ; 
and that before He was born or created, 
or defined (see Rom. i.) or founded. He 
was not/ 

" We are being persecuted because we 
said the Son hath a beginning, but God is 
without a beginning. On this account we 
are being persecuted because we said, * He 
is not out of the things that are/ But we 
said thus because He neither is a part of 
God nor of any underlying (substance). On 
this account we are being persecuted : the 
rest thou knowest. 
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"I wish thee farewell in the Lord, remem- 
bering our tribulations, O Eusebius, who art 
like me a Lucianist indeed." 

Five years after the Nicene Council, 
Arius declared, before re-admission, that 
Jesus Christ, the Son of God, had been be- 
gotten of God — the Word of God, and that 
by Him were all things, eyei/ero ; but he did 
not even then admit the Son to be co- 
eternal. Did this error, then, in the Arian 
conception of Christ's Godhead make him 
and all his followers incapable of saving 
belief in Christ? Dean Milman, if my 
memory serves me well, argues to the con- 
trary, (i) from the recorded excellent chris- 
tian lives of many Arians, and (2) from 
their having been for a long time the only 
missionary body in the Church. (See his 
" Latin Christianity.*') 

But it is said, per coittra, that the Bible 
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declares that those who believe not on the 
Son, i,e,y that Christ the Son is God, are 
lost. But does the Scripture ever say- 
that unless a man believes the Son co- 
eternal with the Father he is lost ? 

The worst point in the belief of Arius 
was his using such a word, "created," 
iKria-Orj, regarding the Son. For it makes 
the Son at least appear as if He might be 
confounded with other creatures or crea- 
tions. But even on this second item, can 
we venture to affirm that in using this 
most wrong and dangerous word Arius 
himself and all his followers lost all saving 
hold on the Godhead of the Son.? There 
is a wide disposition, at least since Bishop 
Burnet's days, not to hold believers respon- 
sible for all apparent hiferences from their 
opinions on election. Does then every 
inference that can be drawn from Arius 
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not holding the co-eternity of Christ so 
vitiate and annihilate his belief in Christ's 
Godhead that his salvation by Christ is 
impossible ? If Arius said we believe Christ 
is God, are we to say, " Since you hold 
other things that do not agree with this, 
therefore you cannot hold Him to be God"? 

But the real question for us lies some- 
what further on, viz.. Whether a church is 
justified in calling on all her sworn officials 
to pronounce and subscribe that all Arians 
are everlastingly lost ? It is surely right 
and proper for a church to charge Arius 
with confusing the idea of Christ's Godhead, 
which we must believe in to be saved. 
But why must the church proceed to the 
concluding term of the perilous syllogism, 
" therefore all men perish who fall into this 
confusion " } 

I have argued out this case so far at full, 
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both because I believe that no church has a 
right to impose such a declaration upon its 
members, and to require it to be attested 
in subscription, and read in congrega- 
tions by all her clergy : and secondly, be- 
cause the same mode of reasoning applies 
to many other heretics also, whom we may 
rightly condemn in a creed, but may not 
be justified in pronouncing sure to be lost. 
It would be tedious to reason out fully 
the cases, (i) of the Sabellians, who' believed 
in three mighty influences, kvk^evaiy instead 
of three persons ; (2) of the Macedonians, 
who denied that the Scriptures assign 
equality or Deity to the Holy Ghost ; (3) ot 
the. Eutychians, who did not hold two 
natures in Christ ; (4) of the Apollinarians, 

« 

who denied the existence of a human soul 
in Christ ; and of other minor ancient here- 
tical bodies. 



96 The Usefulness of Creeds. 

As to the Nestorians, whom many sup- 
pose also to be condemned in this creed, it 
is not easy to show that they were not on 
the whole at least as orthodox as their suc- 
cessful opponent, the great African Cyril. 
Certainly Cyril's expressions seem to have 
occasioned Eutychianism ; and Nestorians 
may be thought to have received a full ac- 
quittal when the Western Church adopted 
Dithelitism, or two wills in Christ, the hu- 
man in harmony with the divine. Readers 
will remember that Nestorius held a union 
of the two natures by intimate conjunction, 
a'vvacf>€iay and by the Deity dwelling in the 
manhood, evolicqaL<;. But he refused to call 
the Virgin mother Qcotokov, preferring 
XpLOTOTOKov : i.e.y he said that she 
bare the Christ, in whom the Godhead 
dwelt ; but he objected to the terms 
that she bare God. Cyril insisted on 
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an evaxTLf; <f>va'€(av ov <f>va-c/cr), and on the 
term 0€ot6kov. 

In the subsequent centuries there were 
many varieties of heresy upon the doctrine 
of the Trinity, which rose and struggled for 
life, and at last died away ; but none is 
more expressly excluded by this creed, than 
the Adopt ionist heresy, of the eighth and 
ninth centuries ; for it denied that Christ 
was "the Son" by eternal generation, and 
affirmed that He was only the Divine Son, 
after His incarnation, by God's having 
adopted Him as His Son. "Deo Patri 
verum non esse Filium nee proprium sed 
adoptivum." (See Alcuin, i. 760, Migne.) 
But this creed says expressly, "God of 
the substance of His Father, begotten 
before the worlds, and man of the sub- 
stance of His mother born in the world." 
No more express condemnation could be 

7 
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framed except it included the words *' non 
adoptivum." But this would have given 
importance to the heresy which in its main 
strength died out when Felix submitted to 
the Church. Paulinus also might well prefer 
to condemn Adoptionism in words almost 
Athanasian. For certainly this creed is in 
spirit the Fides Athanasiana ; though to 
call it Symbolum S. Athanasii has the 
nature of a fraud, and looks like a success- 
ful party movement of the West against 
the East. 

I must notice the singular statement of 
the Dean of Westminster, in the same able 
speech in Convocation, viz., that this creed 
denounces them that hold the doctrine of 
the subordination of the Son to the Father ; 
and the reason that he gave was the asser- 
tion in it, " In this Trinity none is afore or 
after other/* and that on this account this 



Not against Bull and Pearson, 99 

creed condemns both Bishop Bull and 
Bishop Pearson, who held that doctrine. If 
this were so, not only they, but Origen, the 
great promulgator of that doctrine, and the 
excellent Theodoret and Theodore and 
others who maintained it, would come under 
the same condemnation. But the Latin 
words are, '^ Nihil prius aut posterius,'' and 
the Greek translation is irpoTcpov rj varepov, 
and the comment of Fortunatus, I do not 
say Venantius Fortunatus, is, " Never was 
the Father without the Son, etc. ; therefore 
the Trinity is co-eternal," etc., (see Water- 
land,) which shows that he would interpret 
"afore or after" by "co-eternal,'* and 
greater or less by "co-equal." "In this 
Trinity none is afore or after other, none 
is greater or less than another, but all 
the three persons are co-eternal together, 
and co-equair But any one may be 
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hurried into a mistake in the excitement 
of a long and complex speech- The Dean 
may have deserved well of the Church for 
much which that speech contained. 

But to strengthen the notion of the value 
of this our third creed, it may perhaps be 
well to state some arguments for thinking 
that this creed seems to be directed against 
a greater number of heresies than Dr. 
Waterland allows. He deems it indeed 
to have been compiled soon after the deaths 
of both Athanasius, in 373, and Augustine, 
in 410 ; but he asserts that it has no refer- 
ence either to the Nestorian or the Euty- 
chian opinions, which came in afterwards, 
and he assigns it to the Apollinarian 
times. 

It is evident that it condemns the two 
Apollinares, when it says that Christ is 
"perfect man, of a reasonable soul (ex 



" Nature " and " Substance P loi 

anima rationali) and human flesh subsist- 
ing." And does it not seem equally to 
condemn the Monophysite, or one-nature 
heresy of Eutyches. Let us see. I find 
that Waterland, in his book on the subject, 
treats the terms "substance" and "nature" 
as, in this controversy, so far equivalent as 
to be interchangeable. I have, therefore, 
to substitute " nature " for "substance," as 
he does, and I read as follows : " God of 
the substance (nature) of His Father," etc. ; 
" and man of the substance (nature) of His 
mother," etc. ; and to add to this, " One 
altogether, not by confusion of substance 
(nature), but by unity of person." So the 
creed is as truly against Eutyches as if it 
had run, '* not of one substance (nature), but 
of two." Nor is there any internal evi- 
dence that it was not compiled after the 
Eutychian times. 
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Again : for those who consider (which 
many great writers seem not to do) that 
Nestorius believed in two Christs, one 
Divine, the other human; it is contradicted 
by the words already quoted, "One by unity 
of person." CyriFs expression, €va>(rL<;<f)va't,Krfj 
is indeed stronger, but it is hardly safe if 
there were, as we hold, two natures in Christ. 

Besides the Arian and ApoUinarian, 
Waterland only considers that it denounces 
the Sabellian, since each Person is " God " 
and "Lord;'* and the Macedonians, because 
the Spirit also is " God" and " Lord," and 
therefore is a Person. But the Docetae, who 
held that Christ's humanity was not a real 
body, but only an appearance^ are plainly 
condemned in the words, " Man of the 
substance of His mother bom in the world;" 
and the heathen idea of three gods is 
throughout denounced. 
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But also the believers in the ultimate 
salvation of all men are plainly condemned ; 
and (as said elsewhere) so are the Adoption- 
ists of the eighth century; and so, unhappily, 
are the Greek churches, who hold the Pro- 
cession of the Spirit from the Father only. 

I have said enough to show that no im- 
portant heresy regarding the Trinity and 
the union of the two natures in one Christ 
escapes mention and condemnation. The 
very names of no heretic leaders are men- 
tioned ; and some heresies are met with a 
direct negation, and others with an asser- 
tion of the opposite truths. But on the 
whole there is a finish and an equable 
dignity about all the creed that seems to 
me to indicate that the compiler had read 
many good creeds of many ages, and in a 
masterly manner had condensed them all. 
If Mr. Foulkes' passages from Alcuin are 
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rightly applied to this creed — and every 
one should read them in sitti, in Alcuin 
himself — perhaps the very calmness of 
the compiler, in not inserting the nega- 
tive condemnation of adoptionism ("non- 
adoptivum"), but contenting himself with 
writing positively, *'God of the substance 
of His Father, begotten,'' etc., perhaps, I 
say, this was like one who, with great mag- 
nanimity, contemplating the errors of eight 
centuries, and having saturated himself with 
the accurate discriminations of the treatises 
of Athanasius, saw already the Adoptionist 
heresy falling at the feet of Truth, and 
refused to give permanency to its name. 
Speaking of Athanasius, I do not find in. 
his treatise on the Trinity any procession 
of the Spirit except from the Father. It is 
to his great follower, Augustine, that we 
owe the «iinting of this as well as certain 
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other ideas that had better never have 
been raised. 

But can we at all justify the denunciation 
of the Greek or Eastern churches ? Of 
course they do not receive our Nicene Creed, 
with the clause " Filioque," " and from the 
Son," which was added A.D. 589; at which 
time also an anathema was pronounced, 
though not inserted in the creed, against 
all dissentients. The other clauses about 
the Holy Spirit, which did not exist in the 
original Nicene Creed, but were added at 
the Second Council by the influence of 
Athanasius and Gregory of Nazianzum, 
and others, describe the Spirit as to Kvptov 
TO fyionroLov to e/c tou HaTpo^ ix iropevofievov, 
TO ain/ TIaTpX koX ^TvS) av/JbTrpoaKVvovfJLevov 
Kal (rvvSo^d^ofjuevov, to XaXt^a-av Sui r&v 
TrpoKfyijTfov. In these the only peculiarity 
in the English is that to Kvpiov is rendered 
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as if it were tqv Kvpiov, koI, viz., the Lord 
{t.e., Jehovah) and Giver of life, though our 
translation may be said to give us the true 
meaning, viz., Jehovah the giver of life. 
The Bible prepositions are irapct and €#c, 
which surely ought not to have been changed 
into aTTo. But my judgment does not go 
with the Bishop of Lincoln's suggestion, 
that we can receive the words iropeueaBai 
airo as only equivalent to being sent, and 
therefore applicable also to the sending of 
the Spirit by the Son. It seems to be, both 
in Latin and Greek, taken from John xv. 26. 
The 22nd verse of the Athanasian Creed 
in the Latin is " Spiritus i Patre et Filio, 
non creatus, nee genitus, sed procedens :" 
and the last word procedens, " proceeding," 
seems to connect itself with the words in 
the first clause, " k Patre et Filio," " from 
the Father and the Son." The Greek 
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translation which I have at hand, in John 
Duport's Greek Prayer Book of our own 
Church, London, 1665, is rh Ilvev/Jba ro^'Aycov 
airb TO Tlarpo^; kclI rov 'Tiov, ov iroir^rov ot 
KTurrov ovBe yeprjTOV aXX' eKiropevTov : which 
is evidently a translation of the original 
Latin creed, and not the words of John xv., 
TO iicrropeuofiepov irapd, k,t.\, 

A letter from Mr. Foulkes (Church 
TitneSy June 3rd) notes the omission of kcli 
Tov *Tiov in the Greek by the Eastern 
churches, and the Editor says, " No creed 
but the Nicene Creed is ever recited in 
public in the Eastern churches, though the 
Athanasian Creed (less those three words) 
is printed in the * Horologion Mega ' of 
the Easterns." But as is said elsewhere, 
there is the greatest difference between 
i/aropevo/juu and Trifjuiro), etc. The ground on 
which East and West might concur is that 
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the Spirit proceeds out from the Father 
only, but is sent by the Father and by the 
Son. The doctrine of the Eastern churches 
is the single procession of the Holy Ghost, 
i.e., from the Father only, which agrees 
with John xv. But this third creed, as well 
as our present Nicene Creed, teaches the 
double procession of the Holy Ghost, />., 
'* from the Father and from the Son." It 
follows, therefore, that the Eastern churches 
and all their members are included in the 
terrible declarations of this creed. But 
this was so severely and, as I think, truly 
reasoned out by Dean Stanley in the de- 
bate in Convocation, that I am not called 
to re-state the case. 

But I may now ask, (i) Does the Bible 
say that all who believe not in the double 
procession cannot be saved t (2) If it does 
not, are we called on to say so? And (3) Is 
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a church justifiable in Causing all her 
clergy to subscribe to this, and by public 
reading of this creed to involve all her 
members in this condemning of the Eastern 
churches ? 

In the case of the Greek churches, at 
least there can be no doubt that the de- 
nunciatory clauses are most improper. And 
if the only alternatives be the clergy sub- 
scribing to them and reading them, or let- 
ting all the creed go, I think things will 
come at last to the latter alternative. 

But, I repeat. Can we afford to cast over- 
board this protest against errors of many 
kinds, as to the nature and ways of God 
and of Christ, in an age which tends to 
general scepticism, in a period when 
doubters are lifting their heads as if they 
were the only exact philosophers } I think 
that many of our wisest men would exceed- 
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ingly deprecate casting it away. The de- 
sire of surrenders of doctrine to sceptics 
would only grow by indulgence ; and then 
what would be next called for ? The late 
Archdeacon of London, whose friends gave 
him credit for much astuteness of mind, as- 
sured me that he thought he had been able 
to trace the effects of this creed in saving 
the Church of England from any great 
movement in the Socinian direction; and 
now we are brought to this, that this safe- 
guard — this breakwater — is in danger of 
being sacrificed to a partial dissatisfaction, 
which arises from a disbelief of these 
clauses only. 

But what are the proposed ways of sav- 
ing it } First : The plan of adding an ex- 
planatory note in the Prayer Book for the 
purpose of making its terms less binding 
than in themselves they are, is a most ex- 
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ceptionable way of treating formulae of 
subscription. When they are once con- 
fessed to need such aid, is it not time to 
change their wording ? 

Also it is, perhaps, harder to form a sa- 
tisfactory limiting clause than to alter the 
document itself And were a note con- 
structed, would not many be dissatisfied 
with the application of the animus impo- 
nentis principle to this case, when a body 
of constant succession like a church is 
the imposer of the formula of subscrip- 
tion. 

Secondly, as to a supposed understanding, 
without a note like that proposed but not 
carried in 1688, viz., that only the principal 
doctrines are intended to be subscribed, and 
that the rest is merely an unauthoritative 
explanation, by which no one is intended 
to be strictly bound, the proceeding upon 
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such an understanding without set words 
seems even more objectionable. 

But above all, never was formula made 
that was more closely compacted into one 
by assertions at the beginning, and in the 
middle, and at the end. It may be likened 
to a bale of merchandise, with three ties 
of strong riveted hoop-iron holding it to- 
gether; and (as has been said) this is the 
view adopted in a decision in our courts of 
ecclesiastical law. Moreover a previous 
decision settled that the Articles are almost 
solely the ruling legal expression of Church 
of England opinion, and the eighth article 
says that " the three creeds are most surely 
to be received and believed, as they may 
be proved by most certain warrants from 
Holy Scripture." Therefore subscribers to 
the Articles subscribe the creeds as they 
are; and congregations that hear it read. 
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and all members of the Church are, in- 
volved. 

Is there then no way of saving this 
creed ? There is an alternative,, to which 
the Irish Church seems to be tending, and 
of which our Primate, among others, has in 
public spoken favourably, v\z.y to excise the 
damnatory clauses. I presume that if we 
do so, we must let the authoritative asser- 
tion of the double procession also, which has 
no Scripture to support it, be removed from 
both the second and the third creeds. I 
think no one can then object to the Church's 
most public recitations of all her creeds ; 
and to her requiring her clergy to subscribe 
to them all. But if it be thought desirable 
as a buttress to the faith, a separate clause 
might be added, especially if put as nearly 
as possible in the very words of Scripture, 

that He that believeth not in Christ being 

8 
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the Son of God cannot be saved. What 
prevents this addition taking the place of 
the denunciatory clauses ? 

The question now arises at the close, 
How we can venture on so difficult and 
delicate an operation as reconsidering our 
creeds, (i) that we may not lose either of 
them, and (2) that we may have them in a 
purer and more scriptural form. 

It is the firm determination of some in 
high position that they will never consent 
to an alteration by the civil power alone ; 
and is there not force in their objection ? 
Would it not be very dangerous now to add 
to the precedents of times past in favour of 
such a course } 

Might not all difficulties be removed by 
a request from the Houses of Legislature 
to the Crown to summon to a general con- 
gress upon this subject, delegates from all 
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the Protestant churches, which can by so 
high an invitation be induced to take an 
interest in the matter ? At least, the Church 
of Ireland may be invited to join in this 
work, and all the colonial churches, and 
perhaps the Episcopal Church of America. 
Other Protestant churches might be in- 
vited. 

The proper authorities of this nation 
might well provide for the obtaining of 
proper delegates from the Church of Eng- 
land, by previously passing a law for a 
full and fit reformation of Convocation, of 
course including plenty of lay representa- 
tives. The present misrepresetiling body 
would thus give way to a body in which the 
nation might be able to confide, and the 
judgment of the nation be well expressed. 
Reform, with this object, might succeed. 

Supposing such a general congress of 
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delegates of Protestant churches to approve 
of certain requisite alterations, it would be a 
simple matter for each nation and church, 
afterwards by itself, to take the proper 
measures for adopting them either exactly 
or with slight differences. And thus the 
doctrinal matter of the Athanasian Creed 
might be strengthened by new sanctions. 
It seems that such a process would be at- 
tended with as little peril as possible, and 
to the amount of benefit that might arise 
it is not easy to prescribe a limit. Laymen 
and clerics of many churches, meeting and 
debating in such an assembly, might be 
enriched with quite as much of the Holy 
Spirit's aid as ever rested on the faithful in 
any ancient council. 

As it would have been unpardonable to 
publish this note on our three creeds with- 
out having weighed the difficulties of the 
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task of modifying the third, I must just 
state that in my judgment almost all 
the objectionable statements disappear by 
taking away verse 2, and the last verse 
before the doxology, and the four words, 
" and from the Son " in the clause, " The 
Holy Ghost is from the Father and the 
Son, d. Patreet FiliOy not made, nor created, 
nor begotten, but proceeding." 

Any congress of delegates from Protes- 
tant churches would have to weigh well 
whether change need go any further ; i£., 
whether, (after removing the expressions 
" perishing everlastingly " in the case of dif- 
fering from this creed at all, and, that without 
** keeping the whole faithfully" a man can- 
not be saved,) it would be necessary to touch 
the midmost assertion, " But it is neces- 
sary to everlasting salvation, that he also 
believe rightly the incarnation of our Lord 
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Jesus Christ ; and the right faith is this, 
that," etc. If their wisdom decided that this 
also ought to be changed, it would be easy 
to connect the second part of the creed 
with the end of the first part — " He there- 
fore that will be saved, let him thus think 
of the Trinity" — by carrying it on thus, 
" and let him thus think of the incarnation 
of our Lord and Saviour Jesus Christ," etc., 
etc., without further change till the last 
verse before the doxology, which would be 
excised, as said above. 

So far all would be sailing in smooth 
waters ; and it would be for their wisdom 
to determine whether they would make 
any other alteration at all, except putting 
" unlimited " for " incomprehensible," and 
" let him thus think," for " must thus 
think." 

I read in the Times that, after all that 
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was at first said as to the Utrecht copy of 
the Athanasian Creed, it is judged to be 
not earlier than the ninth century. But 
this and similar questions regarding it may 
be safely left in the strong and persevering 
hands that have taken them up. Nan 
omnia possumus omnes. My particular ob- 
ject is to raise the higher inquiries, (i) Are 
the damnatory clauses true or untrue } 
(2) If untrue, ought not this Carthage to 
be "wiped out".^ Atque hoc etiam magis que 
censeo, Carthaginem hanc esse delendam. 
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"Eli, Eli, lama, sabachthani ? this is, My God, my God, why 
didst Thou forsake me ? "—Matthew xxvii. 46. • 

think that this utterance of Christ 
contains the most irrefragable of all 
arguments regarding the vicarious 
nature of the atonement. 

It must also be allowed to be one of the 
strangest and most unreasonable of all 
strange and unreasonable things, that a 
large proportion of those who have heaf d of 
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Christ s sufferings from their infancy have 
so Httle feeling in relation to them ; and 
that Christendom at large thinks so little, 
and gives so small a proportion of annual 
income to send the tidings, of the death of 
Christ, to the hundreds of millions of men 
that never heard His name. It might be 
said that comparatively few Christians truly 
believe in it; and it must at least be inferred 
that their faith is of a very superficial 
nature, inasmuch as it has so little influence 
over them. 

No doubt we want much more of the love 
of Christ in our faith. They that have 
most have little enough. Many feel that 
they have but little ; and vast numbers 
might be brought to admit that they have 
none. Well, the place to get it is Mount 
Calvary ; and this cry of the Saviour may 
move us more than any other. 
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May the Holy Ghost cause this subject 
to add power to our faith in Christ's death, 
and to our belief in the need of the saving 
knowledge of it by all mankind. 

A word then, ist, on the time at which 
Jesus uttered these words, " Eli, Eli, lama 
sabachthani?" ("My God, my God, why 
hast Thou forsaken me ? ") They were 
spoken by Him about the ninth hour. 
" From the sixth hour darkness came over 
all the earth until the ninth hour," and at 
the ninth hour (so write Matthew and 
Mark) Jesus exclaimed, cried out aloud, 
ave^orjaevy in those solemn words. 

One would imagine that the dominant 
Romans kept Roman time ; but the Jews' 
• reckoning would not differ much at this 
time of the year. So it was when the third 
hour of the afternoon was about completed 
that Jesus thus cried out aloud, and the dark- 
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ness had been since noon, and the amaze- 
ment of the waiting guard, and of the women, 
and of John, and of any remaining specta- 
tors, must have risen to intensity during 
those three dark hours. And now the cry 
breaks the silence. Dr. Lightfoot says that 
only Jews that knew the Old Testament 
in its old language would understand the 
words, Eli, Eli, in this extract from Psalm 
xxii. He says that in the Aramaic an- 
other word, " Mar," is used for Eli, and in 
this way he accounts for many thinking 
Jesus was not calling upon God, but crying 
out to Elias. " He calleth for Elias : let us 
see whether Elias will come to take Him 
down." * But what a scene ! and what a 
thrill that loud cry must have sent through 
the air ! I am fain to have another speak 
of it. 

* See Lightfoot on the passage. 
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** The sun beheld it, — ^no, the shocking scene 
Drove back his chariot : midnight veiled his face ; 
A midnight, nature shuddered to behold — 
A midnight new, .... without 
Opposing spheres, from her Creator's frown. " 

And he further says : 

** Sun ! didst thou fly thy Maker's pain, or start 
At that enormous load of human guilt, 
Which bowed His blessed head ? " 

It was earth seeming to be clad in mourn- 
ing for her dying Creator. Never was 
there such an hour as this. 

But 2ndly, What do we believe was then 
being transacted } The Sufferer tells us 
that He is being forsaken — ^left by the 
Father — that God as it were had turned 
away His face from Him in this His agony. 
We must believe that it was real, and that 
God had done so. We believe that there 
was One suffering there, who was God in^ 
man — the Son of God united to, dwelling 
in, and made one with a perfect manhood ; 
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and that God the Father, who had loved 
His own Son with unspeakable love from all 
eternity, now turned away the light of His 
face, the joy and comfort of His love, from 
His Son incarnate ; that now, for the first 
and only time, a cloud passed between Him 
and the Father ; and that the perfect union 
and communion of unbounded love was then 
broken ; and that the Son, being so filled 
with dejection and anguish, such as no man 
ever knew or could experience, cried out. 
aloud, in a very loud voice, in the words 
which I have taken to consider. 

One hardly dares to speak the words. 
We should shrink from the thought of 
attempting to utter them as the Saviour 
uttered them. My heart shrinks, as from 
profanity, from the representation or open 
enacting of this most solemn of all solemn 
transactions that the earth has seen. I 
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judge not. But nothing would win me to 
be present at such a sight. . The thought 
of the sight itself, and of the sounds them- 
selves, overwhelms me. But I feel that 
everything here is real. What our Lord 
felt was the truth. The Father forsook the 
Son, left Him in the darkness alone, de- 
serted Him at the crisis of His suffering, 
and thus made that suffering infinitely more 
— made it a thing into whose depths we 
cannot penetrate. " By Thine unknown 
suffering," says an Eastern Church, " good 
Lord deliver us.'* 

Let us think a few moments. Martyrs 
have died, and some on the painful cross ; 
and martyrs have been even deserted by 
earthly friends in their great woe. But this 
is One, to whom perfect communion with 
the Father had ever given unspeakable joy, 
and never had that Father turned His face 

9 
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SLWBy till now. The anguish of the body 
in crucifixion, ^he pain of desertion by dis- 
ciples, the scoffs of Jews or Romans passing 
by, they that were crucified with Him join- 
ing in it, and the thought of the wicked- 
ness of all this, swelled not up to a height of 
sadness to be compared with this desertion 
by God, of which the strange night that 
fell upon the earth, seems a type. Such 
now was the night on the Redeemer's soul. 
But there is, 3rdly, another point in our 
Saviour's words, which perhaps ought to be 
defined. He not only shows that He was 
deserted by the Father, and that this 
caused Him heavy anguish and darkness 
of spirit, but He feels it so much as to 
be driven by it to ask why it is so. " Why 
hast Thou forsaken me ?" We are told by 
the Spirit in the Epistle to the Hebrews, 
that though by taking the manhood to 
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dwell in, and to become one with God in 
Him, He was made like unto us, yet that 
He was "without sin/* Yet last night in 
the Garden of Olives He was so overcome 
that He first prayed that the hour might 
pass from Him ; and then He corrected 
His prayer, adding, " Nevertheless not my 
will, but Thine be done." Herein we see 
how much He suffered in the garden, and 
how real was His manhood, and how truly 
the manhood was a part of the Christ. 
The ground is delicate as well as sacred ; 
but that which is recorded we are bound to 
weigh ; and therefore we say it was not sin- 
ful for Him in that hour to ask to be re- 
lieved of the pangs that He then felt, that 
they might be removed from Him. But it 
is a deep mystery ; and we can better un- 
derstand His immediatelyadding an earnest 
desire that He might be wholly conformed 
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to His Father's will. That there is a 
difference between His first petition and 
His second cannot be denied; nor can it 
be disputed that His first desire was not 
granted, and that the second was. This 
may be precisely the meaning of Hebrews 
V. 7 — 9; viz., that He put up a petition 
" to Him that was able to save Him from 
deathy'' and then withdrew it, and put up 
another petition of cautious fear, evkafieiTOf 
not to differ by a feeling from His Father's 
will ; and that 'in that He was fully heard, 
elcrrjKova-Or}. This shows, I say, how com- 
pletely the manhood felt, and therefore 
what a fit pattern He is for us to have set 
before us. Does not the inspired record 
lead to these conclusions ? We have to 
receive what it says. 

In like manner on the cross, in a darker 
hour I suppose than that in the garden, the 



Mental depths of Christ^ s agony. 133 

manhood is equally, perhaps even more, 
exhibited in His thus asking why He is 
thus deserted and forsaken in His sorrow. 
We are sure that there was no sin in it ; 
but it manifests the verity of manhood. 
It is not a sinful questioning. He is now 
as ever "the Lamb without blemish and 
without spot." But though He sinned not, 
when He was tempted, He shows how " He 
suffered being tempted," and how tender 
He will be to " them that are tempted.'* 

We dwell on this ; and we are the more 
sure of the fulness of His human sympathy; 
and yet we are equally sure that the perfect 
God and perfect man in the one Christ did 
not offend. Marvellous union of infallible 
Godhead and unfallen manhood. How se- 
cure is our ground of faith ! " In that He 
hath suffered being tempted. He is able to 
succour them that are tempted." 
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We may now, 4thly, rise to the consi- 
deration of the great and blessed establish- 
ment which the doctrine of the atonement 
receives from these words of Jesus. 

If we look into God's way of dealing with 
mankind in general, we find it in the case 
of Joshua (chap. i. 5) : God says to that 
leader of Israel into Canaan, "As I was 
with Moses I will be with thee. I will not 
fail thee nor forsake thee." Joshua we 
know is not only the literal Hebrew for 
Jesus, but Joshua leading Israel into Canaan 
was an eminent type of Christ, the Captain 
of our salvation, leading us to heaven. Yet, 
though Joshua, in accordance with the pro- 
mise, was not forsaken, Jesus was forsaken. 

But again, in the last chapter of Hebrews, 
ver. 5 and 6, St. Paul quotes this declaration 
of God to Joshua ; and God says by him to 
the Hebrew converts, " Let your manner 
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be without covetousness, and be content 
with the things that ye have. For He 
hath said, I will never leave thee nor for- 
sake thee." St. Paul implies that this 
promise of God to Joshua, that He would 
never leave him, equally belongs to all 
God's people in every place ; and he fur- 
ther tells them, " So that we may boldly 
say, The Lord is my helper, I will not fear 
what man shall do unto me." Yet, in spite 
of this general promise to all God's peo- 
ple, the Lord Jesus was forsaken of God, 
and this forsaking made the deep crisis of 
His sorrow. 

Carry on this idea further. The lot of 
God's people is frequent affliction in many 
forms ; but they have this comfort in all, 
that they are never forsaken. "As thy day 
is, so shall thy strength be." " When thou 
passest through the waters, I will be with 
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thee." No ; if Christ was forsaken, it was 
that they never might be forsaken. They, 
like Paul, may have a thorn in the flesh, a 
messenger of Satan to buffet them ; but, as 
in St. Paul's case, when they are weak and 
sick, it is the very time when they may 
prove strong, if God says, " My strength is 
being perfected in thy weakness." Their 
song then is — 

" I can do all things, or can bear 
All sufferings, if my Lord be there." 

But the God and Father of our Lord 
Jesus Christ left His own Son in His 
unparalleled sufferings. 

The three Jewish youths were cast into 
the burning fiery furnace ; and their 
bonds were all burnt, but they were not 
hurt, nor were their coats changed, nor 
did the smell of fire pass on them. But 
why was this.^ The king cried out, "Lo, 
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I see four men loose walking in the midst 
of the fire, and they have no hurt ; *' 
but he added, "The form of the fourth 
is like the Son of God." 

I dwell not on other cases. There is 
Israel in Egypt, the burning bush, the 
smoking lamp, the Church of Christ in 
every ag^. We have all known sufferers 
in continued and painful sickness, with a 
smile ever on their faces ; and we have 
all known persons under the sharpest be- 
reavements and the heaviest losses say, 
"It is well ; I would not dare to change it 
if I had the power ; '* but it is all because 
they feel that the presence of God the 
Father is more than all that they lose. 
It is that He forsakes them not ; and yet 
He forsook His own Son. 

But I must wake a further train of 
thought in this matter. There is a differ- 
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ence between us and the Son of God. 
Whatever we may suffer, we deserve far 
more. "Why should a living man com- 
plain," saith Jeremiah, "a man for the 
punishment of His sins.^ " and we all are, 
as Jacob says, " less than all God's mer- 
cies." Were we dealt with by the rule 
of desert, what blessing could we retain.^ 
what punishment should we escape } 
But the Son of man deserved no pun- 
ishment. He was "the Lamb without 
spot or blemish," and yet where we are 
comforted of God, the comfort of God 
was withdrawn from Him. 

And this is the more striking and 
noticeable, because He was so fully at all 
points perfect, that all the promises of 
God seemed to belong to Him of right. 
He alone could justly claim protection 
from all His foes, and deliverance in all 
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perils; and this principle of reward is 
recognised by God in dealing with Him 
after His death. "He made His grave 
with the rich in His death, because He 
had done bo violence ; neither was there 
deceit in His mouth" (Isaiah liii. 9). 

But there is a third line of thought 
that m^kes this desertion of the Son 
stand out stranger still ; viz., that it took 
place at the very time when it was least 
of all to be expected. The ineffable love 
of the Eternal Father to His only be- 
gotten and well-beloved Son, when would 
you expect it to have been if possible 
strongest } Surely, you say, when He was 
giving up heaven and its communion with 
the Father for men. And when, of all times 
in His life, if not when He was giving up 
that life for men on the cross } 

If the Christ became incarnate simply 
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as a pattern, as some say, when was that 
pattern at its zenith of excellence and 
beautiful moral loveliness, if not then? 
When, then, should we look for the 
Fathers love to be more especially radi- 
ant upon Him, and the light of the 
Father's presence to have befen more 
abundantly vouchsafed? Surely at this 
time. Yet at this time He had to cry, 
"My God, my God, why hast Thou 
forsaken me?" 

May we not — must we not call upon 
the most acute opponents of the atone- 
ment to find any explanation of this mat- 
ter ? Is there any solution of it, but that 
the Christ was in the place of His people, 
stood in their stead, suffered in their be- 
half, and on account of their sins ? You 
may go to many places in Holy Scrip- 
ture. Peter, who denied and was forgiven, 
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says, " He suffered the just on behalf of 
the unjust" (i Peter iii. 18) ; and it is he 
that says (i Peter ii. 24), " By His stripe," 
(it is in the singular, T(p /JuoXayiri avrov: Mon- 
tanus translates the Hebrew " His Hvid or 
bruised colour,") by one crushing blow, 
by His stripe we "were healed." But 
this leads us to the prophet Isaiah. St. 
Peter cited this from his 53rd chapter; 
and we find there, in that chapter, saying 
upon saying concerning the substitution of 
Christ for us. Hear a few of its words : 
ver. 4, "Surely He hath borne our griefs. 
. . . But He was wounded for our trans- 
gressions, He was bruised for our iniqui- 
ties : the chastisement of our peace " (the 
punishment by the infliction of which we 
have peace) "was upon Him;" and then 
follows St. Peter's quotation, "By His 
stripe we are healed." What has any 
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doubter left to say? The chapter says, 
ver. 6, " The Lord hath laid on Him the 
iniquity of us all;" ver. 8, "For the trans- 
gression of my people was He stricken;" 
ver. ID, "Thou shalt make His soul (His 
life) an offering for sin;" ver. ii, "He 
shall bear their iniquities;** and ver. I2, 
concluding the testimony, of which I have 
but taken the highest points, "He was 
numbered with the transgressors, and He 
bare the sin of many (^>., of all), and 
made intercession (Isaiah liii. 12) for the 
transgressors." 

This truth, the vicarious nature of 
Christ's sufferings or death, was taught of 
old by the endless bloodshedding. The 
Epistle to the Hebrews teems with it. 
All Scripture from time to time intimates 
it. We understand now, and we can 
understand in no other way, why the 
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Son of God in Christ was forsaken of the 
Father; viz., that He was then visited 
for us ; and that He was dying, the ap- 
pointed and accepted Sacrifice for all 
our sins, "the just on behalf of the un- 
just, to bring us to God." 

Yes, I may look to Him, and believe 
my sins are done away, once for all, by 
His one sacrifice once made, never to be 
my ruin any more ; because He then took 
them all away ; He expired for me ; He 
paid for me. 

Henceforth it is a finished work for all 
that believe. If I believe in Him, I love 
Him, I am resolved to serve Him, I will 
try to please Him, because He died for 
me. St. Paul sums up all on Christ's 
side ; " He loved me, and gave Himself 
for me ;" and Peter puts his hand on 
the very spring of a godly and grateful 
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life on our part, when he says, "Thou 
knowest all things. Thou knowest that I 
love Thee." "The love of Christ con- 
straineth us." This is the moving principle. 
It only needs to be kept bright and pure. 
He was forsaken on our account ; but it 
was that we might never be forsaken, and 
that we in gratitude might try never to be 
unfaithful to Him. 

I conclude as I began. How is it that 
the whole world does not love Him } and 
how is it that His loving followers do not 
love Him more, and do not carry their 
service to Him further.? and lastly, how 
can it be that so many do so little, and so 
many do nothing, and so few make no 
large gift, in order that the tidings of this 
suffering, forsaken, dying Saviour, may be 
carried to every lost and perishing child of 
man throughout the whole world f 
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Of His worth, if all nations were made 
aware, how many tens of thousands would 
believe and be saved ! 

Is there not some one, at least, of those 
into whose mind these thoughts of a bleed- 
ing and forsaken Christ have now in the 
providence of God been cast, who will say, 
"I wish to show my gratitude to this 
Saviour. He hast blest me with just so 
much of worldly wealth ; and little, or it 
may even be none, of that wealth have I 
taken up and cast at His feet, that it may 
be tho means of letting some thousands 
more of the churchless, schoolless, Scripture- 
less inhabitants of this globe hear the name 
and sufferings of this Christ. Do I believe 
that He died for them — on their behalf? 
What have I ever done to make Him known 
to them } To what missions have I ever 

been a contributor in a degree at all in 

10 
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proportion to my means? How much have 
I given to Christ ? How much have I ex- 
pended on myself, on my pleasures, on my 
worldly shows, how much it may be on my 
sins ? Is it not time for me to begin anew ? 
to see these things in a new light? to 
think out what duties this forsaken Jesus 
has left to me to perform to Him and to the 
world for which He died ?" Yes, it is said, 
" He died for all, and specially for them 
that believe." How must this be inter- 
preted ? Are we to write across it, "He died 
for the elect : and all they, without an 
exception, are sure to be gathered ; so I 
need not do anything : nothing rests upon 
me " ? This were indeed to write across and 
nullify all the ceaseless appeals of God to 
us. Are we to believe that words such as 
Hebrews ii. 9, " He tasted death for every 
man," do not mean that He is willing to re- 
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ceive all, and to have pardon offered to all ? 
" Go ye into all the world, and preach the 
Gospel to every creature, eh irdaav ktco-cv,'' 
Then surely the word just cited means 
that the Gospel of pardon is to be sincerely 
and lovingly offered to every soul on earth ; 
and specially happy are they in any land 
that receive it. 

The conquests of Christianity are great 
in every land where it has now first, of late 
years, been made known. The idolatry 
of India totters to its foundations. Brahm 
and his strange trinity of false gods seem 
about to fall like Dagon before the ark of 
the Gospel ; and we can point to lands once 
heathen, but now quite as much in the 
lovely order of the Gospel as ourselves. 
Even Mahommedans are coming in. Only 
apostate churches wake not at the gospel 
sound. Then, why is not the Church of 
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Christ in every land, and every town and 
village of every land ? What will you do, 
what surrender will you make, what sacrifice 
will you give, to bring this about — ^to push 
onward the blessed victories of the Re- 
deemer's grace ? It is within the power of 
some in this favoured land to take this 
appeal to heart, to think and pray upon it, 
till they have formed a resolve to do some- 
thing for this suffering Jesus, and for earth's 
lost millions, in proportion to their power, 
and to their knowledge of the way of deal- 
ing with men. Yes, every talent is wanted. 
Every acquisition may be tendered. Christ, 
in His providence, gave all, that a fit part 
of all may be given back to Him, may be 
spent in exte^iding His kingdom, and His 
Father's kingdom, amongst men. 

But how am I speaking } A preparation 
is necessary. That preparation, as Augus- 
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tine would say, is Faith — to believe with 
all the heart on the Saviour, to give up all 
the life to the Saviour's will. Great mission- 
ary donations are not to supersede living to 
Christ, but to be one part of it. The flint 
of the heart must be touched with the sight 
of this Man of sorrows. Oh, get to that state. 
Love Him that was forsaken for you ; then 
you may listen to this appeal. Then you 
will see why property was given to you. 

One is tempted to say. Oh that I had 
greater powers to move you ! But it is not 
according to the Scriptures to say this. 
The doctrine of the Bible is, let each use 
such power as he has; God can save by 
one as well as by another. The things 
that He most regards are not eloquence or 
philosophy, but earnest, humble longings, 
frequent and fervent prayer, and a true, 
faithful, constant life. These give the elo- 
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quence that God regards, to which He 
loves to give a blessing. These are the 
true road to the most charming verities of 
the Divine Philosophy. These are what 
Jesus suffered and was forsaken for; and 
like begets like. They that have these will 
be honoured of God to produce real zeal for 
them in others, and real longing zeal to see 
them produced in all the world. Here we 
have personal dedication to this dejected, 
fearing, exclaiming, troubled Saviour, at 
the root of all that is good, all that is 
efficient for true good amongst men. 

Not only is this cry of Christ the index 
of the great doctrine that He suffered " not 
for Himself," but on our behalf ; but in it 
lies the hidden motive that, called into life 
by the Spirit, has revolutionized, is revo- 
lutionizing, and will revolutionize the world 
into the knowledge of Jesus. 
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" He shall deliver thee in six troubles. 
Yea in seven there shall no evil touch thee ; 
In (amine He shall redeem thee from death. 
And in war from the power of the sword." 

Job v. 19, 20. 

N the year 1867 the wife of an 
English missionary had been many 
weeks unprotected, and burdened 
with much responsibility, in her missionary 
compound outside a town in the west of 
Africa. Its name, Ibadan, is pronounced by 
its 100,000 inhabitants, Eybadda. It had 
been at war with the inhabitants of another 
town, Ij aye, which, in the following year, 
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was conquered, and utterly destroyed ; but 
that did not end the wan The perpetual 
effects of the war were to put the roads 
into the hands of kidnappers, and stop all 
trade, so that supplies from the coasts and 
from England were cut off. This had pro- 
duced so great difficulty of living, that her 
husband, at the risk of his life, had travelled 
to Lagos to get supplies of English flour 
and clothing, and the bags of small shells 
that pass as ready-money in the native 
markets. 

The chief of the midland country, hostile 
to English interests as well as to the English 
religion, had set soldiers in bands on the 
road to watch for and kill the missionary 
if he attempted to return to Ibadan, saying 
that he could not sell a white man for a 
slave, but he would have his head ; and the 
same barbarian had threatened he would 
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have her skull for a drinking cup. Many 
weeks had passed, and the wife's warm and 
strong faith could not prevent her natural 
anxiety from rising high in her breast, as 
day after day her husband did not come. 
Each day she began to hope she would see 
him before evening; and when each evening 
brought him not, it was a hard task to give 
up hope, and lie down to rest like the others 
in the settlement. But one evening, in her 
dejection and agitation, going again to her 
Bible for comfort, which she seemed hardly 
aWe to receive, her eye lighted on the words 
of my text : " He shall deliver thee in six 
troubles, yea in seven there shall no evil 
touch thee. In famine He shall redeem 
thee from death, and in war from the power 
of the sword." 

The effect upon her mind was instanta- 
neous and great. I must not now stop to 
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describe it. For I wish to inquire whether, 
according to reason, illuminated by God's 
word and Spirit, she was right in receiving 
great consolation ; and in this inquiry are 
contained two questions — the first, whether 
God, or rather Christ, for God, exercises 
such power on earth that He controls all 
things, so that nothing can happen without 
His permission, and He can and does change 
the natural course of events, if He thinks 
fit to do so: and secondly, what kind of 
persons may rest on such promises; and in 
what degree they may expect to have them 
fulfilled in their case for their deliverance. 
It is the question of the protecting care of 
Christ's providence. May the Spirit of the 
truth prevent me from saying anything 
that is unreasonable, or in other words, un- 
true. It cannot be unreasonable for man to 
believe whatever is true concerning God 



The Date of the Book of Job. 157 

and His ways, because His ways must be 
in conformity with the highest reason and 
the highest truth. 

There is strong internal evidence for sup- 
posing this to be the earliest of the sacred 
books, and that Elihu was its author, per- 
haps about the time of Abraham, or even a 
little before. But we are more concerned, 
in connection with this text, about the habits 
of life that then prevailed. Patriarchal 
government, idolatries of the simplest kind, 
liability to forays of predatory tribes, and 
consequently famine — these give an em- 
phasis to the second verse of the promise 
in the text : " In famine He shall redeem 
thee from death, and in war from the power 
of the sword." Our lot is cast in a land and 
at a time in which it is not easy to have 
sufficient sympathy with the sufferings of 
families n those days. War touches our sub- 
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cluding about seventy persons, to enable us 
to feel the full power of the text Yet we 
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all have sorrows and calamities of our own. 
It is not good for man to go long without 
trials. 

The first of the two great branches into 
which our subject divides itself is, that the 
hand of God is over all the affairs of man's 
life, and that He permits, or sends, and can 
lighten or remove, any and every affliction. 
" He delivers in six troubles, and in seven 
no evil touches. He redeems in famine 
from death, and in war from the power of 
the sword." The doctrine is the universal 
providence of God. 

This doctrine is so frequently asserted in 
the sacred pages of God's book, that a 
man must either accept it or renounce the 
volume. What is the meaning of Ps. Ixxiv. 
12, "The help that is done upon earth. 
He doeth it Himself" It is an assertion 
which we have indeed to explain, but which 
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it is foolish to dream of explaining away. 
It may suit Hindu inventors to set forth 
Brahm, the Divine Supremacy, resting in 
an only once broken sleep ; and the Greek 
philosophy was dark, to represent the gods 
as not concerning themselves in man's 
affairs ; but all this is directly in the teeth 
of God*s revelation, which we nationally 
have accepted for many centuries, ever 
since we became a nation. 

The Bible is so far from favouring those 
philosophers who substitute an unbroken 
sequence of the vast nature of things, for 
the ever-present and all-controlling Power 
of the Supreme, that it represents the 
Divine Hand ruling in everything, pencil- 
ling the lovely flower, and guiding suns 
and their planets through space, and regu- 
lating the lives and deaths of all creatures, 
from the least and meanest up to the 
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highest organizations of body and mind. 
We go as it were into a market in Judea or 
Galilee with Jesus, and we see rows of the 
smallest birds hung up for sale. We, as it 
were, hear the price, (Matt. x. 29) " two sold 
for a farthing," (Luke xii. 6, 7) "five for 
two farthings." What is the teaching of 
the Great Master } " Not one of them shall 
fall to the ground,"whether stricken by man 
or naturally dying, " without your Father." 
Then a sparrow's life is regulated by God. 
And what the lesson regarding men.^ "Fear 
not, ye are of more value than many spar- 
rows." Then God rules the events of our 
life, and of our death, as also it is said, 
" Precious in the sight of the Lord is the 
death of His saints." And yet more, God 
is concerned about our necessary wants, 
clothing as well as food. 

God clothes the grass of the field. And 

11 
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Christ reasons, " If <jrod so clothe the grass 
of the field, which to-day is, and to-morrow 
is cast into the oven (as fuel to produce its 
heat), shall He not much more also clothe 
you, O ye of little faith?" But there is 
another word which received a living com- 
ment I knew of a mother pondering within 
herself how the resources for her new-born 
infant were to be supplied. Ere her 
"anxious thought," yJr] fiepifivdre, was satis- 
fied, her infant's life closed ; and as she 
still lay and pondered on her own unbelief, 
the other word came upon her, almost as a 
special message distinctly pronounced, " Is 
not the life more than meat, and the body 
than raiment?" But the Old Testament 
poetically says, " God feedeth the young 
ravens that call upon Him;" and again, 
" The young lions, roaring after their prey, 
seek their meat from God. What Thou 
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givest them, they gather. Thou openest 
Thy hand, and they are filled with food." 
And instead of this view of a Divine Pro- 
vider ruling all, some philosophers, because 
they have learned to trace some of the 
sequences, and to demonstrate some of the 
laws which the Supreme has caused to 
exist and endure, venture to teach us that 
we are not to believe in any power beyond 
these sequences, and that it is unphiloso- 
phical to believe in the possibility of any 
interference with these sequences, and that 
it is easier to believe that there is no God 
ruling in these things, and, if it seem good 
to Him, suspending the action of some of the 
processes of nature. I observe that our 
Saviour declares the exact opposite, in the 
strongest manner in which it can be put 
" Even the very hairs of your head are all 
numbered." St. Paul, too, in prospect of the 
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shipA\Teck (Acts xxvii.), first kindly chides 
the Roman centurion and the shipmaster 
for not obeying God's order (as I under- 
stand it) delivered by him : " Ye should 
have hearkened unto me, and not have 
loosed from Crete, to gain (KcpBTjacu) this 
harm and loss;*' and then the Apostle 
adds, " And now I exhort you to be of good 
courage : for there shall be no loss of the 
life of any among you, but of the ship. 
For there stood by me this night the angel 
of God, whose I am, and whom I serve, 
saying, "Fear not, Paul; thou must be 
brought before Caesar " at Rome ; " and, lo, 
God hath given thee all them that are sail- 
ing with thee." 

If this is not a definite assertion of a 
present Divine Providence, foreknowing 
and able to regulate the course of a ship in 
a storm, and to settle who should perish 
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and who should survive, there is no force 
in human words. But St. Paul sets an ex- 
ample of full belief in it. He tells them 
all to be of good courage, and to take some 
meat, as for four days and nights they had 
taken nothing ; and he adds that the meat 
was 619 aoiTTjplav, not for their " health," but 
desirable for, and fit means of, their "pre- 
servation ; " and he goes so far as to say, 
bearing Christ's words about God's care of 
our hairs in mind, "There shall not a hair 
fall from the head of one of you." Take 
this even as a gnomic sentence of a parabo- 
lic nature, and still it asserts, it proclaims, 
it cries out God's universal care and rule 
over this world. 

And now a word to doubters themselves. 
We do not affirm that God is continually 
changing the course of things whenever 
peril is to be averted; we believe both in 
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a foreknowing and a foreordering power. 
And we believe that prayer is foreknown 
as well as peril; and if God's prescience 
and skill has in many cases ordained the 
natural course of things for deliverance in 
answer to foreseen prayer, it is just the 
same to the man and woman that He res- 
cues, and they have an equal right to 
praise Him, and to say, He delivered me. 
All we add to this is, that it is perfectly 
reasonable to hold that He that made can 
control; He that gave the motion can sus- 
pend it if it seem fit to Him to do so. We 
are at a loss to see what there is against 
true philosophy in thinking thus. 

And though our predecessors were told 
by an eminent northern unbeliever that it 
is far more likely that our records of mi- 
racles are false, than that the miracles are 
true, we entirely reject the saying. Our 
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reply is, that the evidence — the cumulative 
evidence of the truth of the Bible — is far 
beyond the probabilities that its records of 
miracles are untrue. To us the sceptical 
philosophy is immensely at a discount. 
The internal subjective evidence of the 
personal experience of millions of religious 
persons of all ranks is of itself enough. 
Let only a sceptic try to give himself to 
the patient humble study of God's word, 
surrendering every obstacle that his own 
manner of living presents, and he may 
haply find himself added to the number 
of those that find God everywhere doing 
according to His will among the inhabitants 
of the earth. 

But a word more of Paul and his ship- 
wreck. He teaches that means are as much 
ordained as the end. He learned this from 
his Master, Jesus, who refused to cast Him- 
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self down from the pinnacle of the temple. 
For St Paul, seeing that the heathen sail- 
ors were about to leave the ship, called out 
to the military Roman on board with him 
that this must be prevented. The means of 
working the ship to the last must by force 
be kept within her, or else the soldiers 
would perish. They are notable words: 
" Except these (the mariners of the vessel) 
abide in the ship, ye (the soldiers) cannot 
be (brought to the proper port, and) saved." 

We are not called to hold a crude pre- 
destination, but an end by means, and the 
means necessary to the end. Man's instru- 
mentality, necesssary to the accomplish- 
ment of God's purposes. Deliverances so 
come to pass. 

Yes : we are bold to say that these very 
philosophers have an idea of God of too 
absolute a nature, and that they err in 
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their ideas of God's infinity. God is not so 
absolutely everywhere and in everything 
that man is nowhere and in nothing of his 
own. That is Pantheism, which annihilates 
man and man's doings, making them all 
God's acts, and therefore constituting man 
irresponsible, and all an illusion (maya). 
God has given man a place in His creation, 
and if these philosophers say, God never 
interferes with sequences of nature's pro- 
cesses, certainly man does. Man is an 
originator. He changes the course of 
nature at every step. Dumb, deaf, dead 
materialism gives way before him at every 
point. At every point his acts are inter- 
ferences. Then why should it be thought 
so impossible that God may sometimes 
interfere too } Grant that any interference 
of God with nature's course is a miracle ; 
let that definition stand for a moment. 
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Then why is it to be denied that God can 
work a miracle, stop the course of one part 
or one individual item in nature's compli- 
cated course ? Nature will permit it Some 
material may suffer, but some breathing 
being may be delivered. 

A word now of Christ's foreknowledge. 
I will not take the frequently urged topics 
of His prophecies, as that about the de- 
struction of Jerusalem by the Romans, till 
stone was not left upon stone (Xt^o? iirlXiOto), 
but I go to His daily life. A man -comes 
to Peter for the temple tax, the half-shekel 
for the sanctuary, Christ's Father's house. 
•Judas, who kept the purse, is not at hand. 
Jesus first teaches Peter that He, as God's 
own Son, is above both the temple and its 
authorities, and determines that the piece 
of money (a shekel) for them two, for him 
and for Peter, "for me and thee," is to be 
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given them. Whence is He to obtain it ? 
Jesus knows that there is in the lake a fish 
that has swallowed a shekel-piece of silver, 
and that this fish will be at a particular 
spot of the water, to which Peter will go 
when Jesus has sent him, to take a line, 
with a hook, and cast it into the lake 
{6aXaaaav)y and that the fish will bite 
at Peter s hook, and be caught. Is not 
this a complete foreknowledge .? and this 
exists in everything. And when the exer- 
tion of power or influence is necessary to 
make things suit God's will, cannot He, 
forsooth> exert that influence } Could He 
not make that fish to be there, and make 
some person drop the shekel into the lake, 
and that fish to catch it } Would it not be 
very bad philosophy to deny the possibility 
of all this .'* If so, then all things, great 
and small on earth, are fully, entirely under 
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God s control from all eternity. And this 
accords with my text. He can deliver in 
six troubles, and in seven no evil can 
touch. In famine He can redeem from 
death, and :n war from the power of the 
sword. There is absolutely no end to the 
scriptitres that might be cited, nor to the 
similar instances that can be adduced from 
histon- and from every-day life, to show 
how God's hand is exerted, according to 
the Bible, and in the fullest harmony with 
true philosophy, to affect the existence of 
e\'er>' creature that His power has called 
into being, and to control and regulate the 
action of all the laws of natural sequences 
that He has made to exist, and maintains 
in existence. 

It is not needful to quote many pas- 
sages to show that the Bible unquestion- 
ably asserts God's continual interference 
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in the affairs of nations. There is one 
very beautiful combination of two assertions 
regarding nations and regarding indivi- 
duals, in the thirty-fourth of Job, verse 29 : 
" When He giveth quietness, who can make 
trouble? and when He hideth His face, 
who then can behold Him ? whether it 
be done against a nation, or against a man 
only: that the hypocrite reign not, lest the 
people be ensnared." But all other asser- 
tions of God's interferences with the affairs 
of nations are rendered superfluous by the 
marked declaration in Jeremiah xviii. In 
this chapter, asserting the utter subjection 

# 

of Israel to His own will, by the similitude 
of clay in the hands of a potter, who 
can make just what vessel he will, and 
change its shape in the forming by a slight 
motion of a hand or a single finger, God, 
through the prophet (see Jeremiah xviii. 7, 8) 
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says, ^^ At what instant I shall speak con- 
cerning a nation and concerning a king- 
dom, to pluck up, and to pull down, and to 
destroy it ; if that nation, against which 
I have pronounced, turn from their evil, 
I will repent of the evil that I thought 
to do unto them'' And this is followed by 
a similar assertion regarding a nation turn- 
ing to evil, that God would repent of the 
good wherewith He said that He would 
benefit them. No more can be required, 
I think, to prove that trouble and deliver- 
ance, both to nations and to individuals, 
are to be referred to God*s regulating 
hand. 
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" He shall deliver thee in six troubles, 
, Yea in seven there shall no evil touch thee ; 
In famine He shall redeem thee from death, 
And in war from the power of the sword." 

Job v. 19, 20. 

HE second branch of our subject 

IS the inquiry, Who may take 

to themselves the promises of 

God? and what qualifications the literal 

wording requires. 

To give this question its true force we 

must take more than the 19th and 20th 

verses into view. It is the first answer of 

12 
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Eliphaz, the first of Job's friends, and Eli- 
phaz puts it as a universal doctrine that 
the godly and true are- always delivered 
out of trouble, and that their enemies are 
always confounded in this world. 

Our text is a part of the beautiful 
description of the prosperity into which 
God brings the good whom He has 
afflicted. Let us begin at the eighteenth 
verse, and go on to the twenty-sixth: 
"He maketh sore, and He bindeth up; 
He woundeth, and His hands make whole. 
He shall deliver thee in six troubles, yea 
in seven shall no evil touch thee : in 
famine He shall redeem thee from death, 
and in war from the power of the sword. 
Thou shalt be hid from the scourge of 
the tongue ; neither shalt thou be afraid 
of destruction when it cometh. At de- 
struction and famine thou shalt laugh ; 
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neither shalt thou be afraid of the beasts 
of the earth. For thou shalt be in league 
with the stones of the field ; and the 
beasts of the field shall be at peace with 
thee. And thou shalt know that thy 
tabernacle (thy tent) shall be in peace ; 
and thou shalt visit thy habitation, and 
shalt not sin (not incur judgment for sin, 
Montanus). Thou shalt know also that, 
thy seed shall be great, and thine off- 
spring as the grass of the earth. (And 
lastly,) Thou shalt come to thy grave in 
a full age, as a shock of corn cometh in 
in his season." And with somewhat of 
too great confidence Eliphaz adds, " Lo 
this, we have searched it ; so it is ; " 
and he turns to Job, saying, "Hear it, 
and know thou it for thy good." 

Now, it is, perhaps, not easy to find 
a more interesting inquiry than the ques- 
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tion, "Is this true? Was Eliphaz right? 
And was Job wrong in arguing that the 
good do not always come to prosperity, 
and die in manifest success and peace?" 
Were we to take the words of Job's 
friend as merely a general truth, like 
"Godliness is profitable for all things," we 
should find no difficulty ; but it is evident 
that Eliphaz means it to be taken for a 
universal fact, for he argues that Job can- 
not be sincere with God, else he would 
not remain in trouble ; and it is to be 
remembered that near the end of the 
book God condemns all Job's three friends 
for not having spoken of Himself the 
thing that is right, in this matter of 
the incidence and continuance of afflic- 
tion, which is the subject of this most 
ancient and lovely poem ; and, on the 
contrary. He praises Job as having been 
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much nearer the truth. "Ye have not 
spoken of me the thing that is right 
as my servant Job hath." * 

Nor, indeed, need we be surprised that 
in so early a writing this deep subject, 
of God in His perfect providence deli- 
vering up some of His faithful servants 
to confusion and affliction unto the end, 
and letting even their sun set in the 
clouds of sorrow, was not so understood 
as it is in the much later writing of St. 
Paul, in the twelfth of Hebrews, "Whom 
the Lord loveth He chasteneth," and so 
on ; and in Rev. iii., " As many as I love 
I convict and educate {ikeyy^co xai iraoBevo)). 
Be zealous, therefore, and repent." The 
Spirit of God in about twenty centuries 
had made the great subject of the uses 
of trials much more familiar to His 
people. But there are touches in this 
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book that are rich and good for any 
age. 

Still we have to inquire whether Eliphaz 
has put the matter erroneously in making 
restoration to worldly prosperity a uni- 
versal inference from the all-embracing 
providence of God, which we dwelt upon 
as the first branch of the subject. Do 
many persons err in part in their inter- 
pretation of many passages of Scripture? 
(i) One of the most likely classes of God's 
servants to inherit His promises to the 
full are those that know and continually 
make use of the power of prayer. Yes, 
there are some, perhaps one or two, at 
least, in every place where the ordinances 
of religion are quickened by a true putting 
forth of the main truths of salvation, who 
habitually carry their sorrows and their 
fears to God's throne of grace in prayer, 
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who tell to Him all their wants, and 
who dare not put plan^, of which they 
hope best, into execution till they have 
spread them open, and asked His guid- 
ance, and been satisfied that they are 
according to His will ; who bring their 
blessings thus to His feet to be blest by 
Him in Christ, before they are at ease in 
enjoying them, and are continually being 
preserved from sins and judgments by 
thus coming before Him to know what 
they should not do. The actual lot of 
these devout Christians may preserve us 
from error in the interpretation of God's 
promises. 

I take the cardinal promise of Jesus in 
His sermon from the mount (Matt, vij.) : 
" Ask, and it shall be given you ; seek, and 
ye shall find ; knock, and it shall be opened 
unto you." To stir our slow faith, Jesus 
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adds : " For every one that asketh receiv- 
eth, and he that seeketh findeth, and to 
him that knocketh, it shall be opened." 
And our Lord adds more, about giving not 
His Spirit alone, but "good things/' />., the 
good things asked for. Is this standing 
promise to be understood to say that abso- 
lutely in every case of the praying of such 
Christians, whatever they ask in prayer 
shall be given } Granted that the wording 
is strong. But does God intend it to be 
interpreted so } Are persons right who 
give it an unlimited sense } 

Let us take an actual case or two. The 
patriarch was a man of this kind ; for the 
beginning of this book sets before us his 
sons and his daughters as meeting at a 
family festival at their eldest brother's 
house. And what does Job } He retires 
for prayer and sacrifice for his children, lest 
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any of them should be carried away in their 
hearts' youth by the festive joy, and in 
their hearts rebel against their God ; and that 
if it should be so, they may be brought out 
of it and pardoned. Did this noble believer 
obtain what he prayed for ? What was the 
answer of God's providence in that instance ? 
So far was his request from being fulfilled, 
that a whirlwind came and smote the four 
corners of the house, and all his sons and 
daughters perished. 

Let us take another case, a man of ap- 
parently yet more constant and fervent 
habits of prayer (2 Cor. xii.). He is afflicted 
with an infirmity, probably some internal 
weakness or disorder of body ; the word is 
axT0€V€la, It seems to have impeded him 
in his toils for the faith ; and he specially 
prayed, not once, but three times, for its 
removal. Was his prayer followed by a 
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direct grant of his request ? Not so ; not 
only was it not granted, but he was made 
quite content not to have it granted ; yes, 
to take pleasure in the continuance of this 
infirmity. 

I take the highest instance possible from 
the fifth chapter of Hebrews. Christ in the 
days of His flesh prayed unto Him that 
was able to save Him from death, that the 
cup might pass from Him. He, too, that 
He might be like unto His brethren in 
everything except their sins, had to qualify 
His prayer by a "nevertheless, not my will, 
but Thine be done;" and He drank the 
cup, and was not saved from death. After 
this, other instances would lower our sub- 
ject. We have seen that the answering 
of our prayers is not universal, and must 
not be looked for without some limita- 
tion. The apparently universal words 
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must receive some qualifying sense or 
other. 

But methinks some one replies, Faith is 
wanted as well as prayer. It is to believing 
prayer that all the promises of God are 
made. Let us hear St. James (ch. i. ver. 6) : 
" Let him ask in faith, nothing wavering *' 
(doubting, Staxpcvofievo^), And our Lord 
gives a very rich and accumulated promise 
(Mark xi. 22), " Have faith in God." He 
had cursed the fig tree, and it had withered, 
and He teaches, "Verily I say unto you. 
Whosoever may say to this mountain (per- 
haps referring to the Jewish polity with its 
seat on Mount Zion), Be thou removed, and 
be thou cast into the sea, and shall not 
doubt in his heart (SuiKpidy), but shall be- 
lieve that the things which he saith are 
coming to pass (a Xeye^ yeverai), he shall 
have whatever he saith." And then a 
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general promise sums up Christ's sayings : 
"Therefore I say unto you, All things 
whatsoever ye may ask praying, believe 
that ye are receiving them, and ye shall 
have them." 

Again we must say the expressions are 
very strong, but are we to interpret them 
absolutely, without any qualification, that 
everything, without any exception, can be 
obtained if we can believe ? We tnight stay 
to inquire what is the real nature of true 
faith ; but letting that pass just now, is it 
true that if we can ask anything whatever 
in true faith we are sure to have it granted ? 
Is it so ? What, did not Job possess true 
faith ? I am persuaded that he did. But 
St. Paul : surely he, if ever any, had gained 
true faith in God ? Yet he did not gain the 
thing he thrice prayed for. And again, 
most of all, our Lord Jesus was full of 
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loving, devoted, holy faith in His Father 
and our Father ; and faith is not so much 
a temporary impulse as a permanent spirit 
of trust ; and yet our Lord had to drink 
the cup which He at first prayed to have re- 
moved. It follows, then, that living faith 
in prayer is not meant to stand as a certain 
guarantee that literally everything that we 
make up our minds to desire and ask for 
shall be granted to us. 

But besides faith, another thing of prime 
importance for obtaining our requests is 
mentioned by St. John in his Epistles, 
which I believe to be his latest writings, and 
therefore the last of the Scriptures. In the 
First Epistle, iii. 21, he wrote, after urging 
a consistent, obedient, loving walk with 
God, "If our heart condemn us not, we 
have confidence towards God, (lit. freedom 
of speech, iraplyqa-iav)^ and whatsoever we 
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may ask, we are receiving from Him, be- 
cause we are keeping His commandments, 
and are doing what is pleasing in His. 
sight" (before Him, in His presence). Does 
this near and cautious walking with God en- 
sure to him that is so living, while he is 
praying and believing, everything whatso- 
ever that he may set his mind to ask for? 
The same instances need only to be once 
more brought forward to show that not 
absolutely everything that even such ask 
will be granted to their prayer. 

I hasten therefore to produce the fourth 
point, up to which we have been working. 
It is in the same epistle of John, the chief 
of his last legacies to the Church of Christ, 
which he loved for their common Master's 
sake, the fourteenth verse of the last chap- 
ter : " And this is the confidence (the same 
word) that we have towards Him, that 
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whatever we may ask according to His 
will, He is hearing us ; and, if we know 
that He is hearing us, we know that we 
have the petitions that we have asked from 
Him." Yes, we have now reached a safe 
ground for universal belief. If the three 
former qualifications are found in us, we are 
sure of obtaining any and every request 
that is but according to God's will. 

The want of having distinctly received 
the truth of this limitation causes perpetual 
confusion by constantly raising unwar- 
ranted expectations even in members of 
Christ's true and living people. There is a 
persuasion in their minds, strong in propor- 
tion to the truth of their devotion, that 
promises such as I have quoted are true for 
them without any limit ; and though their 
continual experience is that they do not 
obtain everything they ask for with great 
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earnestness, seeming faith, and from godly 
hearts, yet they return from time to time 
upon the universal language of these pro- 
mises, and say it must be true. The 
proniises are universal, and have no limit, 
and they quote one or more that have none. 
Then am I not doing every such person a 
service in pointing to the one limitation 
that Christ has made known to us by His 
servant John ? 

No ; we must never any more deem our- 
selves entitled to dictate to God, however 
much we desire. I must append to every 
petition the condition, ** If it be according 
to Thy wise will." I may entreat, I may 
supplicate, yea, three times, or for some 
things all my days ; but it must be in a 
submissive spirit: "Lord, if Thou wilt," 
"If it seem good to Thee," " If Thy wis- 
dom see fit ; " " If not, I ask it not, I with- 



Submission to God^s wise pleasure. 193 

draw the request Whatever be my natural 
desire, let Thy will take the place of mine. 
Not my will, but Thine be done. Let Thy 
wisdom supersede my folly. Thy knowledge 
my ignorance. How can I judge in com- 
parison of Thee V This is the centre upon 
which we must leave all things to turn : 
the combined wisdom, love, and pity of 
God in Christ. We must learn to acquiesce ; 
not to have a wish beyond, for a wish 
beyond is a wish contrary. And are we 
safe if for a single thing we are contrary 
to God.? 

Doubtless this is a great exercise of defer- 
ence and trust ; but we have all our lives to 
learn it in ; and all the Bible teaches it, and 
the example of the Master above all. 

Let us take» perhaps, the hardest case — 
that of parents interceding for the salvation 
of their beloved children. Upon it turns 
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endless union, or perpetual separation. 
These are feelings that I will not now har- 
row up and expose. But even they must 
bow to the wisdom and justice of God. We 
must pray, and pray with all the faith which 
we won in our conflict with evil, and we 
must try " to live more nearly as we pray." 
But after all, there is a third heart to be 
moved besides God's and ours ; there is a 
third will to be the subject of a struggle 
between prayer and grace on the one side, 
and sin on the other. I well remember a 
veteran minister telling of an excellent 
Christian lady, that she said, " I have given 
all my children in special prayer to God, 
and I know that they will all be saved. I 
have not an anxious thought left about 
them." Are we to forget the known cases 
of the children of godly parents dying 
without exhibiting a single mark of grace 
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to minister hope to the bereaved ? Does 
the Scripture tell any good of the sons of 
Aaron and Eli that perished by judgment? 
or is there any sign of hope in some of the 
sons of David ? No ; we must leave to God 
His own ways, and act and pray more, be- 
cause we see that we must leave the issue 
with Him, in whom alone the parent's 
heart can find repose, as it is written, " And 
Aaron held his peace." 

But it is self-evident that God must 
needs sift the prayers of His people. He 
cannot grant them all. They are often 
opposite. And we must of necessity leave 
to Him a perfect veto upon all He allows 
us to ask, yea, to entreat, yea, to supplicate 
from Him. The old truth that He is 
too wise to err must be confided in; and 
that He is too good needlessly to afflict. 
But there may be necessities in His views 
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which we cannot apprehend ; reasons for 
denial beyond our perception ; general 
rules which in certain cases must have way, 
notwithstanding all His pity and all our 
pain. 

But within these Scriptural limitations 
all believing supplications from the truly 
righteous men who live near to Christ, will 
gain their objects. It is impossible to over- 
state the triumphs or exaggerate the power 
of prayer. When it is according to God's 
will, Prayer moves the Hand that moves the 
world. I love these old sayings. On the 
fulcrum of promise, the lever of faith can 
move all things ; and thus, as Jesus said, 
nothing, i.e.y nothing that is according to 
God's will, shall be impossible to us. 

The life of Mr. and Mrs. Hinderer, to 
whose troubles reference was made at the 
beginning of Part I. of this subject, fur- 
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nishes us as striking a fulfilment of it as we 
could desire to adduce. They were two per- 
sons who (i) lived in continual prayer; (2) 
they were evidently Christians eminent for 
faith in God ; (3) they appear to have lived 
a life very near to God in Christ in their 
missionary work ; and (4) it appears that 
it was according to God's will that they 
should be brought out of this trouble. 
What, then, is their history but that their 
prayers were granted } As to being deli- 
vered from the death with which the war 
menaced them, the missionary was brought 
safe from Lagos to Ibadan (60 miles) 
without ever being seen by one of the 
guards set by the Ijebu king to watch the 
road and take him. But this happened 
after a notable circumstance. He had 
bought in Lagos much provision and other 
stores for the relief of the community of 
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seventy persons in his missionary com- 
pound. He had contracted with a mer- 
chant for their conveyance, and he was to 
travel with them for protection. But on 
the morning of their departure he was so ill 
as to be unable to ride with them. The con- 
voy was attacked, and many slain, and only 
one man reached Ibadan. A little later 
he was able to go ; and partly by taking 
a new track in the bush, and partly owing 
to heavy rains, which drove many of the 
guards off the roads to seek shelter, he ar- 
rived, as has been said, without having seen 
an enemy. This was early in May^ 1861. 
In 1862, Ijaye, the contending town, was 
taken by the Ibadan forces, and like Magde- 
burg in Germany in the Thirty Years' War, 
was wholly devastated, swept from the face 
of the earth. But the king of Ijebu main- 
tained the war for years. Yet in 1866 Mrs. 
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Hinderer went through his country to La- 
gos, and some months afterwards her hus- 
band ; and they met in security in England, 
the wife arriving in May. the husband in 
September. 

They returned to their loved work in 
Ibadan, and remained till their strength 
was wholly gone, when, in 1868, the wife 
returned safely to England, and in June, 
1870, slept in Jesus in an English parish, 
where her husband continues to labour. 

Could I find a more complete double in- 
stance of being delivered in war from the 
power of the sword } I could not find a 
more touching case than the death of the 
wife, to fulfil the words : "Thou shalt come 
to thy grave as a shock of com cometh in 
in his season." 

But their whole history from the break- 
ing out of the war in i860 to their rescue 
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f pzsso^ ro England in 1866, is one ful- 
£nrer:: :c rre words. *' In famine He shall 
i^vcr tisi;t crotn death." A heathen wo 
3r»i:i % ic sircxis^ diein with one article, 
Tirciir^ rr>sz tbey ordered a smaller supply 
>icxii=^ tiey ooid not cowries to pay, and 
in:^:^ 3:cc w&ea they would receive any, 
ir^c ;rrsisC;iu cc rfxeir continuing to receive 
j;:? :itL:vix irrc supp&d it thus for about a 
y^oj: : irrc djcecL when a supply of money 
cxxre. 'AOOiIy refused to recei\"e payment. 
The book icselt o. ^ ;S» shall tell a case : One 
yaoniiii^. when her husband was absent from 
home. Mrs Htnderer assembled the chil- 
dren OS usual tor praj-ersy and the petition, 
'' Give us this day our daily bread," came 
firom a full heart for there was nothing in 
the house which she could eat. The chil- 
dren indeed sat down to a hearty breakfast, 
but though she was faint with hunger she 
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could not touch their coarse food. While 
they were eating, she wandered to the gate 
of the compound to get a breath of air, 
and stood for some minutes watching the 
people going by to the farm or the market. 
Among others who passed was a woman 
carrying a bunch of Indian corn on her 
head, to whom Mrs. Hinderer addressed, 
according to custom, the native salutation. 
The woman stood still, and stared with 
amused surprise while Mrs. Hinderer went 
on speaking to her. Presently she ex- 
claimed, "How wonderful it is that you 
white people know how to talk our lan- 
guage!" Mrs. Hinderer explained to her 
in a few words why she had come to Iba- 
dan, and what she wanted to teach her 
people. Having listened awhile, the woman 
asked, just as she was turning away, " Can 
you eat our corn ?" and on hearing that it 
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would be acceptable, she gave Mrs. Hin- 
derer a handful, which she hasted to roast 
and eat, gratefully acknowledging, in the 
simple food provided by a stranger s kind- 
ness, the speedy answer to her prayer for 
daily bread. An unbeliever may see no- 
thing in this but a chance piece of natural 
kindness. But the question is whether believ- 
ing students of the Bible ought not to see 
God's hand in such cases. They univer- 
sally do. If they are right, the infidel 
misses all this comfort and spiritual benefit 
of gratitude. Mrs. Hinderer was reduced 
at last to one reel of cotton and three rusty 
needles ; and one pennyworth of meat cast 
into the soup was all they could afford to 
buy daily. The last pair of shoes was 
nearly worn out, when the death >of an 
American missionary's wife at a distance 
occasioned the sending of three pairs. Mr. 
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Hinderer had to tear blank leaves from 
books to continue his translation of the 
** Pilgrim's Progress." The school work al- 
most stopped for want of materials. The 
premises were hunted over for things not 
in immediate use to sell in the market for 
a few strings of cowries. But in many 
ways, and some of a very singular nature, 
such food as beans, and oil, and Indian 
corn was obtained to the end, and no ter- 
ror ever came near them. In the lyric 
language of this book, "They were in 
league with the stones of the field ; and 
the beasts of the field were at peace with 
them." 

The whole war seems exactly like a 
device of Satan, working on heathen kings, 
to put a stop to the missionary work ; but 
the check that it received was not suffered 
greatly to impede it. It lives ; and it is to 
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be hoped that the record of their work, 
" Seventeen Years in the Yomba Country," 
will be owned of God to give a new im- 
pulse to missionary devotion in England. 
Our missionary operations, scanty as they 
are compared with the Saviour's command, 
" Go ye into all the worldy^ are, perhaps, 
our brightest sign — the best ground of 
hope in the midst of many dark prognos- 
tics. But our lesson is that the God of 
David and Anna Hinderer will work simi- 
lar deliverance for any that ;n the same 
spirit dedicate themselves to Him, if they 
fall in with trouble and peril. 

Many other striking instances of God*s 
deliverances must occur to those who love 
to think of such things. To go no further 
off, I have read, in this year 1872, in an 
authentic book, accounts of deliverances 
singular as the feeding of Elijah by ravens, 
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and of coincidences as remarkable as any 
in the Bible. See Dr. Norman McLeod's 
" Records of a Highland Parish." 

I believe the simple truth to be that 
just as Satan turns the hearts of wicked 
men to stop the spread of the Gospel, and to 
mar its vitality by corrupting it, so God is 
working for His people, and in and by 
His people, to make it succeed; and I 
believe that praying souls are receiving 
deliverances, one here, another there, some 
to-day, others to-morrow, all over the 
world wherever God is known. 

I believe, too, that there is a much 
larger amount of retribution being wrought 
by God in the present world than the 
ungodly suppose. God visits His people, 
and the wicked too, with mercy and with 
judgment. He is working in a thousand 
million .ways — I cannot find words to say 
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how many ; and this is the great and stand- 
ing consolation of His people. 

Let any of them, and any of the un- 
godly that may read these pages, receive 
the literal description from the book itself 
of the way in which the text prefixed to 
these thoughts acted on the harassed 
mind and over-burdened heart of His be- 
lieving servant, Anna Hinderer, in 1862: 
p. 246, " One day especially it had been 
such a day of hope and expectation; but 
the evening closed in without its realiza- 
tion. I went to my room, and wept 
bitterly, mind and body being exhausted, 
when my eye lighted on the words " (the 
text quoted at full) ; and the Journal, 
April 12, continues thus: "Oh how un- 
speakably comforting were those promises! 
It was as if the blessed Saviour spoke to 
me in my ear, not only to my heart ; 
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and I had a night of sweet rest and peace 
under the shadow of His loving wing. 
Since then my distress has never been 
so great. There has been more of entire 
rest in a sense of His mercy and love, 
and in the belief that He is a wall of 
fire round about His people, and that He 
will do all things well." Then — and I be- 
lieve it only strengthens the proof of the 
reality of the support that she received 
from Christ, ministered through the Spirit 
— she adds, "Yet, as day after day goes 
on, knowing that nothing over which he 
had any control could keep my dearest 
husband from me, I do feel at times 
indescribably anxious." 

This proves the veracity, the genuine- 
ness of the writer. It was in this church 
chiefly that she and Mr. Cunningham 
worshipped together. 
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Then may not this be urged on the 
unbeliever, and commended to God's be- 
lieving servants? Such things show a 
present God ; and these are but samples 
of what He continually does everywhere 
for His praying, believing, obedient 
children. 
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'• From a child thou hast known the Holy Scriptures, which are 
able to make thee wise unto salvation through faith which is in 
Christ Jesus."— 2 Timothy iii. 15. 

|HE whole passage is one of pecu- 
liar interest and beauty. A do- 
mestic picture rivets our attention. 
It is a Jewish mother, who had married a 
Gentile, and had perhaps become a widow 
at an early age, teaching her young son the 
faith of her forefathers. And this is said 
to have begun when he was a babe, dwo 

Is it possible to pass from this picture 
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without sending up a prayer to God, that, 
whoever may become the instructors of the 
young in this Christian nation, the work 
may not on any pretext be stained with 
the greatest of all possible faults, that of 
omitting instruction in the Scriptures? The 
Roman orator said, ** They appear to me to 
take the sun from the world (solem viden- 
tur ex mundo tollere) who take away the 
hope of immortality." 

But I stand in a place where a nearer 
application of the general lesson is perti- 
nent. And am I not right if I say, how- 
ever much our university may think fit to 
approximate to the character of becoming 
a sound teacher of all sciences and of all 
languages, may she ever pay the honour 
due to the sacred writings in their original 
tongues, in her course of instruction ? 

The Apostle hopes Timothy will continue 



The Best Wisdom, 213 

in the things which he learned, and of 
which he became assured, knowing from 
whom he learned them, and that from a 
child he knew "the Sacred Writings," that 
were "able to make him wise unto sal- 
vation through faith which is in Christ 
Jesus." 

This then may be taken as the first part 
of our subject ; viz., that there is one kind 
of wisdom which all men ought to acquire. 
Timothy was not reared by his mother as 
an exceptional child, or, as far as we can 
guess, with any particular prospects. Yet 
she instructed him, from an early age, in 
her own holy writings. We have not the 
smallest reason for supposing that he did 
not proceed from her hand to regular 
schools. The Talmud shows that schools 
abounded, and that the teachers, who are 
called in the New Testament ZiZaaKoKov^ 
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(not masters), were in high honour; and 
though the Old Testament writings were 
mingled and loaded with much foreign 
matter by the sect of the Pharisees, the 
Scriptures of that day were certainly not 
omitted in Jewish education. Our Saviour 
probably alludes to these schools when 
He says, "The disciple is not above his 
teacher " (Matt. x. 24) ; and again, " Every 
one, when he has been perfected, will be as 
his teacher" (Luke vi. 40). It is plain that 
the wisdom that St. Paul looks back to 
with delight and praise, in Timothy's case, 
is a particular kind of wisdom, />.," wisdom 
unto salvation ;" and the source of it is the 
Sacred Writings, tcl Uph ^pdfifjLara, the in- 
spired Scriptures of God. I assume that 
he means this by calling them "sacred." 
An equivalent term in other parts is holy, 
07^09. 
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Then, secondly, why, and in what degree, 
and in what exact sense, do we believe that 
the Scriptures merit these august titles ? I 
believe that they were all written by men 
chosen in God's providence for that pur- 
pose; and that these men received assistance 
from God by the Spirit in writing them 
all, and in various degrees, for various por- 
tions ; but for each portion as much as was 
required to make the writing conformable 
to what God willed for the instruction of 
nen in those religious truths, of which 
o:herwise man would have been either 
v^iolly ignorant, or, at best, very cloudily 
informed and hopelessly subject to peril- 
oiB errors. 

There is nothing in this theory to make 
the chosen man a mere instrument, or a 
pure machine of utterance in God's hand 
throighout, as if he were a mouth or a pen 
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onlv ; which would be the case if he were 
only a speaker or transcriber of God's very 
words, and nothing more. 

We may doubtless believe that this was 
the case in those sayings which are pre- 
ceded bv the words, " Thus saith the Lord." 
In such portions man was simply God's 
mouth or hand. But in other scriptures 
we may well believe that God dealt with 
the mind of him that wrote or spake, 
and not with his mouth or hand alone; and 
that, however their minds were informed 
of that which God would have them uttei; 
they were left to use their own mental 
stores and their own mental qualities, und(r 
a plenary correcting superintendence if 
the Holy Ghost. 

I have gone thus far into this questim, 
that I might, on the one hand, renounce :he 
mechanical theory of inspiration, viz., fiat 
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God dictated every word of the Bible ; and 
on the other hand, because I wish also to 
assert that the superintendence of the 
chosen utterer of God's truth may, nay, 
must, be deemed to extend to the words. 
For the words in a sentence are the bricks 
or stones of the building. They are the ele- 
ments of the assertion that is made, with- 
out which it has no definite nieaning. 

As an instance to prove this, St. Paul 
makes a most important prophecy depend 
on a word being in the singular, and not in 
the plural : "He saith not, And to seeds, 
as of many ; but as of one, And to thy seed^ 
which is Christ" (Gal. iii. 16). I need not 
enlarge on this point, and it seems only 
needful to add that the Bible's sentences 
are constructed on the principles of popu- 
lar language. 

The Bible gives us histories, hymns, 
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prayers, conversations, addresses, letters in 
the vernacular tongues of the day, and with 
the degree of scientific accuracy which was 
customary among the persons of the time. 
Each book was primarily meant to be un- 
derstood by the people to whom it was 
addressed, and to them it seemed neither 
pedantically peculiar nor scientifically ab- 
struse, and it availed itself without hesita- 
tion of all the arts of expression that were 
then in use. 

A wondrous depth may lurk in its sim- 
plest sentences. But so it is among our- 
selves whenever a very superior mind con- 
verses with an inferior ; the patent sense 
of his words approves itself to all hearers. 
But God's hidden wisdom is the reward of 
those who are taught of the Spirit, and love 
to dig in the Scripture mines. In fact, the 
utmost that there can be of man's peculiar 
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mental character, consistently with the 
Scriptures being God's vehicle of truth, 
is found in the sacred books. 

This union of human and divine, without 
the destruction of either, has been, and 
perhaps justifiably, compared to the union 
of the man and the God in the one Christ. 
In both cases the title of the Word is 
given ; in the one to Christ, as the personal 
utterer; in the other to the Bible, as the 
spoken and written utterance of those truths 
which God would have men to know. " I 
have given unto them," saith Jesus, "the 
words that Thou gavest me" (John xvii. 8); 
and it seems only a particular instance of 
the general truth, when the last sacred book 
of the canon is called " The Revelation of 
Jesus Christ, which God gave unto Hifrty to 
show unto His servants" (Rev. i. i) ; and 
perhaps the meaning of the words rendered, 
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" The testimony of Jesus is the spirit of 
prophecy** (Rev. xix. lo), may be, "The 
spirit of prophecy is the testimony of Jesus" 
to His Church. 

Therefore in this office of conveying 
truth from Christ to His Church the Holy 
Ghost is called again and again, in John, 
TO TTv&jfia Trj<; aXtjOela^y " The Spirit of the 
truth '* — of that truth which God the Father 
gave to Christ to give to us by the Spirit ; 
and which man could never have discovered 
for himself, even if he had longed for it and 
felt his need of it, as some of the ancients 
in a certain measure did. This divinely 
sent truth is what Paul looked back upon 
as taught by Eunice to Timothy ; and he 
wrote this second epistle to hearten and 
confirm him in his trying labours for its 
dissemination. 

But I must, in the third place, notice 
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that St. Paul implies that a certain pre- 
paration of mind is essentially necessary in 
order to obtain this saving wisdom out of 
the Scriptures. I hope I do not speak too 
boldly when I utter my opinion, that of all 
that Augustin lived to do for the world 
and the Church, before he fell asleep, when 
near thirty years of the fifth century had 
passed away, there is nothing more beneficial 
to men than his establishing the saying, 
" Faith must come before understanding " 
in approaching these Divine truths, or in 
his own words, " Fides ^ proecedit intel- 
lectum." Alas ! the contrary is according 
to our nature, not only in men of high 
cultivation, but in artisans of strong or even 
only of very confident minds, nay, even in 
our agricultural population also. Most 
men assume that no preparation of heart 
is needed to enable them to deal with the 
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mysteries of the Christian life ; how God 
works on man, and how man receives God's 
influences, and how he is changed ; and by 
what revealed truths all this is explained. 
For man, having learned to reason about 
matters of this life with success, leaps to the 
conclusion that he can equally make his 
own way in things of the soul, and respect- 
ing God, and hell, and heaven. All classes 
seem ready enough to believe in their own 
verifying faculty. 

But the aim of Augustin was to teach 
the contrary, when, in opposition to Pela- 
gius, he laid down the short dictum just 
mentioned. And St. Paul teaches to all 
the same lesson when he adds to the former 
part of my text its closing words, " Through 
faith which is in Christ Jesus." 

But the question must now, fourthly, arise. 
What is faith } "Through faith, hik irvarkw^r 
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Faith is not the reception by the under- 
standing of certain saving truths ; for it 
may be doubted whether in this respect 
there exists in the universe of limited beings 
a more complete believer than Satan, as it 
is also written, "The devils believe, and 
tremble." The faith that saves has refer- 
ence to the whole powers of man — to his 
affections as well as to his understanding. 
As the Bible says, "With the heart man be- 
lieveth," not meaning with the heart alone, 
but signifying that mind and heart pass 
together under the influence of the great 
gospel truths. Such faith cannot fail to have 
influence over a man's life in proportion to 
its strength, so that works become a true 
test of its existence ; as St. James says, 
" I will show thee my faith by my works ;" 
but above all Jesus said, " By their fruits ye 
shall know them." Therefore he that would 
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obtain heavenly wisdom by understanding 
the Scriptures, has need to pray that he 
may be made to feel aright towards those 
truths that bring salvation, and towards 
God their revealer. 

To take the most general truth that can 
be given, Heaven is for the holy; God is 
holy ; and His commands are for the sake 
of holiness, as it is written, "The will of 
God is your sanctification." What avails it 
for a man to be able to run into the most 
delicate casuistry as to what is pure and 
impure, what constitutes justice or injustice 
to his fellow-man, unless his affections to 
impure pleasures and to unjust advantages 
are broken down, or at least greatly checked 
and dethroned, so that they do not reign 
in him ? Without this he may become in- 
deed a great admirer of abstract justice; 
but that which is wanted is that he should 
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see the beauty ot justice in his own case, 
and that he should be so smitten with the 
charms of pure love and a pure life as to 
flee through grace from vile licences, and 
keep the very thoughts of his heart ; as old 
Fuller said to the " Tryers," in the time of 
the Commonwealth, " I will not now boast 
much of my religious experiences ; but I 
will say this, that / make a conscience of my 
thoughts." This is faith, and it must work 
in virtuous action as well as in mere theo- 
rizing upon Christian virtue. It will, on the 
whole, sway all the soul exactly in propor- 
tion to its power. They who have it not 
may, in some cases, attain to much under- 
standing of Divine truth ; but the absence 
of this heart-faith more commonly drives 
men to reject some parts of the truth of 
God in the Scriptures. In an age of mere 

prejudice they are apt to join the opponents 

15 
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of revealed doctrine ; but if the spirit of 
the times is in favour of severer treatment, 
many such pitilessly persecute them that 
hold true doctrine. For truth rejected is 
ever truth hated. And no hatred is fiercer 
than that which is directed against a living 
religion. The very importance of the sub- 
ject seems almost to justify severity, and 
thus men have persecuted to torture and 
death those that followed the Christian 
rule. 

But this only proves that the great Bishop 
of Hippo said well, "Faith precedes under- 
standing," and even, as my text implies, 
that wisdom unto salvation comes only 
" through faith that is in Christ Jesus." 

Nor, fifthly, are the words "in Christ 
Jesus " to be passed over. 

Throughout the New Testament that pre- 
position iv is rarely used without a certain 
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i nnerness of meaning. As the figure of the 
vine and the branches, used for Christ and 
His people, describes the branch as in the 
vine ; so they that lovingly and truly believe 
in Christ are constantly described as in I/im. 
" Abide in me " (John xv. 4) ; and St. John, 
First Epistle ii. 28: "And now, little chil- 
dren, abide in Him." And may not the use 
of this form of words in relation to the faith 
of which we have been thinking mean, that 
influential saving faith (if I may so speak) 
never subsists out of Christ It springs up 
in the soul in relation to Christ ; and 
thoughts of Christ suit it and develop its 
David-like strength more than any other ; 
as David said of the sword of Goliath with 
which he had smitten off the giant's head, 
"There is none like it ; give it me." We 
are made wise unto salvation through faith 
that is in Christ Jesus ; in Christ having 
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undertaken to achieve our redemption, in 
His incarnation, His life. His teaching, His 
death, resurrection, and ascension; and in all 
the work He is doing in heaven for us, to 
the completion of His kingdom ; as it is 
written, " He is able to save unto complete- 
ness, to the complete state, w to iravreKe^, 
them that come unto God by Him 
(Hebrews vii. 25). These are subjects for 
faith's meditation ; trees of life on which 
faith loves to feed ; waters at which she 
loves to drink ; and as these mingle them- 
selves with other themes from other books, 
they make those themes and books more 
useful, and clothe them with a charm and 
a power not their own. Yes, the know- 
ledge of Christ sheds fresh light on the 
eye in all our study, contemplation, and 
prayer. In proportion to our faith our 
love to Jesus grows, and our delight in 
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fulfilling His pleasure enriches all our 
employ. 

• The sixth part of the subject remains, 
viL.f that all this is to be obtained from the 
Bible. The Apostle says it is the Sacred 
Writings that are "able to make us wise unto 
salvation, through faith which is in Christ 
Jesus." I need not stay to show here that 
true wisdom, and not ignorance, is the 
mother of real devotion ; but I prefer to 
turn again to the inference that the ac- 
quisition of true wisdom is the duty of 
man. It is the certain duty of every man, 
as far as he can find or make a way, to be 
wise, on these topics at least. I believe for 
myself that the saying is true in its most 
general aspect, that it is man's duty to his 
Maker to become wise, as far as he can, in 
all things, and to acquire all the knowledge 
that lies within his reach ; but how much 
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more, in matters regarding his own sal- 
vation for eternity, ought every one to 
set himself " to get wisdom, and, with all 
his getting, to get understanding." What 
then shall we include in the study of the 
Sacred Writings ? 

We live in a perilous, but a promising 
age. Every truth has its assailants, and 
every foundation is shaken. But what of 
that } The result is that many long-wor- 
shipped idols, idols that could neither walk 
nor stand, are already fallen, and more are 
tottering; and when all such have come 
down, truth will be left without a rival. 
Who does not wish errors of all kinds to 
disappear, that man may walk in the clear, 
pure air of truth } Is not the sweet wak- 
ing dream of the old philosopher the very 
instinct of all men, when present pleasures 
and apparent personal interests do not dim 
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their vision, and drag down their chariots ? 
But if God indeed rule, He must surely be 
about soon to interfere at such a time as 
ours. The aspirations of the creature are 
not for ever to remain "subject to vanity." 
And on what is the new light of freedom 
to shine if not on the Book of God } It 
is no dream that the Sacred Writings, with 
the special teaching of the Spirit, are the 
hope of the world. 

When one considers by how few, even in 
this land, the Word of God is well studied, 
even for practical purposes, and what num- 
bers never master the Scriptures, but only 
possess imperfect remembrances of chapters 
read and of verses preached upon, chiefly 
of those pointed sayings, often out of their 
connection, by some chance fastened into 
the memory, one cannot but believe that, 
should the exception ever become the rule, 



232 Scripture the Ground of Faith. 

and neglect of the Scriptures become as 
rare as at present is painstaking considera- 
tion, a new character would be taken by 
mankind, and a new era would begin. 

But this would but be the reasonable 
carrying out of my text. For if every 
Timothy ought from a babe to be taught 
the Scriptures, surely every adult Timothy 
ought to carry on the study of the inex- 
haustible pages. If there are for the young 
the parables, and the miracles, and all the 
captivating incidents of the life of our Lord 
and the histories of Joseph, Jacob, Esau, 
Abraham, and of many others, instinct with 
living interest to the mind of a child, will not 
the ripening mind and the matured lover of 
wisdom find ever new matter of unceasing 
admiration and delight } It seems as if 
the highest use of all man's other wisdom 
IS to help him to rise a little nearer towards 
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meeting the gracious descent of God 
towards him in the Bible. 

What then is the position that we would 
persuade every man to take regarding the 
Sacred Writings ? Nothing short of daily 
pondering some portion, great or small — 
sometimes but a verse or two, if it be with 
the settled purpose of making out the very 
and real meaning of every word in it, and 
at other times of larger portions. But the 
thing commended is the thorough weighing 
— the sifting to the bran — the getting out 
of the genuine corn, clear from the husks 
of received ideas. Ah ! we too have our 
traditions, but they are man ; and it is when 
we can get to the meaning itself that we 
find God. 

But people, and not only of the lower 
ranks, but of the upper also, give in to the 
idea that it is beyond their power to master 
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God's word for themselves, and to form 
opinions that are really their own. Would 
that our time, which shakes many an error 
to pieces, and spares no truth because it is 
sacred, might try its powers on this grand 
mistake ! " There is no evidence," said the 
great modern northern divine of our time, 
" like that which a man hammers out for 
himself, with no other machinery than a 
Bible and his own conscience." 

Books of all kinds may add their light 
to this. Every science, every art, all re- 
searches, are ministering handmaids to 
Religious Truth in the Bible ; for it is the 
queen of them all. Nor do we think that 
Bible Christians act wisely in admitting the 
possibility of any defection and rebellion 
of her true handmaids against her. Errors 
in Bible interpretation may and ought to 
fall ; and mistakes from hasty generaliza- 
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tions in science may be exploded: but true 
science and the true Bible must agree, for 
God and His ways are the objects of both. 
The universe is His ; man is His ; and the 
heaven of heavens is His ; and, truly read, 
all His books must teach only truth, and 
therefore the same. 

Individuals scanning the Divine pages 
will come with different amassments of 
mental treasure, and with different degrees 
of mental training, and therefore with dif- 
ferent advantages. But the great human 
help to the appreciation of the Bible's 
teaching, besides the Holy Spirit and a 
prepared heart, is just actual life ; to have 
lived so many years in daily experience 
of human hopes and fears — quicquid agimt 
aut sentitint homines. 

The Bible is both a book about life, and 
a cure for the ills of life. All has a practi- 
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cal bearing. It is medicine for a manifold 
disease : and all that know much of the 
disease are so far prepared to read about 
the manifold provision for its cure. Hence 
appears the immense value of common 
sense, of good sen^e, of sense in common 
things, brought to bear upon theology. 
Therefore the prudent man, the versatile 
spirit, the manager of many, the contriver 
of skilful devices, the legislator, all of every 
profession, should regard their own quotas 
of experience as so much parallel knowledge 
for the better understanding of the Bible. 
Few more pestilential errors are afloat than 
the mistake that only clerics and not lay- 
men can or ought to attempt to deal with 
deep religious truth. 

On the other hand, I venture to say that 
until the Church's general conclusions are 
identified with the expressed essence of the 
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formed opinions of the whole body of 
Christian men, the world will not have 
come to its fair chance of the interpreta- 
tion of the Bible. . Each rank, each class, is 
needed to contribute its share ; and, as St. 
Paul says, "They that seem to be more 
feeble are necessary." Whatever can bring 
the working men, the thinking working 
men of England and of the world, to a care- 
ful weighing of the Bible for themselves, will 
do much towards purifying, and sobering, 
and practicalizing theology. God hasten it 
by His chosen means in His own time. 

But something remains to be said. I for- 
get not that the authentic books are in de- 
funct languages, and that this throws a new 
feature on our meditations, and supplies a 
new argument for diligent study. Our 
English translation is indeed one of mar- 
vellous beauty ; and, if I am allowed, after 
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long years spent in using it, to express an 
opinion concerning the New Testament, it 
exhibits great skill and knowledge of man. 
Nevertheless to deny that a man thoroughly 
conversant with the original tongues has 
great advantages in his daily meditations 
on the New Testament, would be the mere 
hardihood of folly. Perhaps I may even 
venture to refer to some points in my own 
experience, from which I have been learn- 
ing, only too slowly, what I now venture to 
set down. 

I find in looking back over nearly forty 
years of ministration as a clergyman, that 
though it was not possible for me from the 
first not to have my Greek Testament in 
constant service, more than half of that time 
had passed ere I had come to perceive 
what I deem its chief and richest use. But 
a change of position and new friends caused 
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me to see how to draw much more from 
the sacred writings of the New Testament. 
I then commenced what I hope never to 
discontinue, /.^., to concentrate some of the 
best time every day on examining some 
passage to its very fundamental principles, 
expecting that I shall find its language so 
accurate, that the closer it is pressed the 
purer shall be the essence of truth that it 
yields. Profiting by critical writers of any 
and of every age, I have rested my great 
hope of attaining to Christ's mind and to 
the mind of God upon the grammatico-his- 
torical interpretation of Scripture, /.^., on 
the usage and relation of words, and on the 
laws of language, the habits of the time 
when it was written, and on the comparison 
of words, terms, and modes of reasoning in 
any, but particularly in the most parallel, 
scriptures. 
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Upon this point I wish to add my firm 
belief that the Alexandrine Greek seems 
in the New Testament to have risen to a 
language of no ordinary degree of accuracy. 
Not prepositions alone have astonished me 
by the correctness of their use, both in 
their connection with nouns and in compo- 
sition — so that one can read through pages 
without finding a single loose or otiose 
usage — but one may trace the same accu- 
racy running through tenses and moods, 
with certain regular exceptions, but with 
exceedingly rare anomalies ; and the same 
may be observed of the cases of nouns. I 
believe for myself that the elevating sub- 
jects of Christian thought raised the lan- 
guage itself in which they were first em- 
bodied, and afterwards carried from man 
to man, and from land to land ; and I have 
sometimes thought that I trace a similar 
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though less lofty elevation in some of 
the works of some of the greatest of 
the Greek fathers in some of the after 
ages. 

But if this be at all true, what an induce- 
ment to every Greek scholar to make his 
New Testament in Greek his daily com- 
panion, and to charge himself for immor- 
tality every day with some one new lesson 
from its stores of singular beauty and 
wisdom! Such an one, if he be a preacher, 
will never want fit texts for sermons, or 
new matter to put into them ; and all that 
have recourse to this subsoil ploughing of 
the field of God's word will become rich 
and enrich others. 

May I now be suffered to present some 

specimens of the fruit of such labour } Is 

not every light cast on any text a common 

increase of wealth } But it must be most 
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desirable that every new case should be 
well tested before it is received. 

First : Is not serious error constantly 
founded on the current rendering of i Cor. 
i. 30, " Christ Jesus, who of God is made 
unto us wisdom, and righteousness, and 
sanctification, and redemption " ? Every 
student has but to read it in the Greek to 
see that it is, " Christ Jesus, who became 
to us wisdom from God \i,e., God's wisdom 
exhibited in the salvation of men ; which 
is a constant usage of go^Ul in the New 
Testament; and the text proceeds] ''both 
righteousness, and sanctification, and re- 
demption," i,e, (i) our being justified and 
sanctified on earth, and (2) the final re- 
demption of our souls and bodies here- 
after. Does not this rendering at least give 
a consistency to the passage that adds 
greatly to its force } At least, all ground 
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is taken from under the common heretical 
saying, These four things, " wisdom, right- 
eousness, sanctification, and redemption, 
are personal gifts, and are already attained 
in perfection by them that are in Christ :" 
for sanctification certainly is not yet fully 
attained, nor redemption. 

I next notice John i., last verse, " Here- 
after ye shall see heaven opened, and the 
angels of God ascending and descending 
upon the Son of man." This verse only 
begins to stand a chance of right appli- 
cation when it is perceived that it ends, 
not with a genitive, as if it were " upon," as 
upon Christ as the ladder between heaven 
and earth, but with an accusative, " unto or 
toivard the Son of man." If Christ were 
meant to be alluded to there as a ladder, 
must it not have been in the genitive .^ 

Take now St Paul's reasoning about 
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faith, in Romans L and iiL All the rebuke 
and blasphemy against faith as a thing 
without works vanishes when we read, " to 
whom God reckoneth righteousness apart 
from works y y^pi^ epjau — ue^ though 
works are required, they stand apart : they 
are not considered in justification. 

Take next Romans viii 27. The whole 
difficult passage is very considerably cleared 
by rendering to *nvnffui xrnrep r&v arfiav ev- 
Tvyx^iveA Kara Oeov, "The Spirit maketh 
intercession on behalf of the saints after 
the maniter of God,'' i,e.^ as one Divine Per- 
son of the blessed Trinity. 

There is another and still more impor- 
tant instance. The word UapaicKrfro^ is 
used four times in our Saviour's discourse 
with his disciples in St. John's Gospel, and is 
translated " the Comforter." Does it not 
add to its beauty to give it its more 
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general sense of " Helper," which includes 
"Advocate" and ** Teacher" as well as 
" Consoler" ? And in each of the four 
usages of it by Jesus, which have been re- 
ferred to, the chief idea is that of the Holy 
Spirit the Teacher of the Church and of 
the world in the absence of the departed 
Saviour. 

I venture not into cases where it has 
seemed to me that great light is cast 
on passages of the Old Testament Scrip- 
tures by such writers as Boothroyd and 
Montanus, and a certain modern critic of 
the Psalms, who is of the seed of Israel, 
and now is an ordained missionary of the 
Scottish Free Church in Algiers. Every 
student has his own walks, which he most 
treads. May I then add a few more in- 
stances of the light that is gradually gather- 
ing on passages of the New Testament; 



246 Scripture the Grou7id of Faith. 

none of which, I venture to think, will be 
found alien to that general flood of Hel- 
lenist thought and language, which had 
spread over so large a portion of the Ro- 
man Empire, cities of the West as well as 
of the East, at the time of our Saviour's 
coming ? 

As the third of our creeds is now in 
controversy, what is more natural than for 
me to note, regarding the Third Person in 
the blessed Trinity, that He is said (John 
XV. 26) to be sent by the Father and by the 
Son alike, but "to proceed out from'' (eKiro- 
peueaOai irapd) the Father only ? Has not 
Eastern doctrine, then, the advantage over 
Western in this controversy of the proces- 
sion of the Spirit ? Moreover, as to the beau- 
tiful doctrine of the subordination of the 
Son to the Father in position and in func- 
tions, which is in no wise antagonistic to 
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His being equal with the Father in nature 
and in eternity of existence, how beautifully 
it seems to spring up before us in the study 
of chapter after chapter of St. John ! 

Again : are we sure that we have St 
PauFs real meaning when we render his 
imperfect tense, rivxofirjVy "I could wish," 
instead of " I did wish [or used to wish] 
myself accursed from Christ," i.e,y before 
I became a Christian ? For the words " on 
behalf of my brethren " may stand con- 
nected by a different punctuation with " I 
have great heaviness and continual sorrow 
in my heart " (Romans ix. 3) : " I have great 
heaviness, etc., on behalf of my brethren ; 
for I (too) used to wish, etc., etc." 

But there is still a richer instance in 
Hebrews ii. 10. May it not be taken thus : 
"It became Him,. on account of whom are 
all things, and through whom are all things. 
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Iiaving brought to glory the Captain of 
their salvation, to perfect many sons 
through sufferings"? Certainly one may 
protest against rendering arfwyovra "in 
bringing. " It claims a past or instrumental 
sense, "having brought " or "by bringing ;'* 
and then it must be connected with " the 
Captain of our salvation,'* or else the chro- 
nology of the verse is wrong. If He was* 
" brought to glory," and we are " being per- 
fected through suffering," all becomes clear 
and in order. 

Again, in the much considered passage in 
Hebrews v. 7 — 10, I think any critic would 
allow the following translation as at least 
a possible one, since in it the usage of the 
words is supported by the Septuagint, "Who 
in the days of His flesh, having offered both 
requests and supplications with strong cry- 
ing and tears unto Him that was able to 
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save Him from death" (2>., though He was 
not heard in that first petition) ; " and was 
heard" (eiaaKovaffek) in regard to His second 
desire, viz., " being delivered from that 
which [rfvXa^eLTo] He caulwusly feared " i.e., 
from any feeling of insubordination to the 
Father. 

In justification of this explanation, I 
would only say, Is it not a first fact that 
the Son did in a sentence or two absolutely 
ask to escape the agony before Him ? And 
is it not a second fact that He immediately 
rose to a higher petition of tender solici- 
tude never to wish anything without, or 
apart from, the Father ? . . 

I need not here go into more instance s 
to indicate that the privileged Greek 
scholar has a door open to new apprehen- 
sions of the New Testament, and thus 
to new aspects of God's revealed truth. 
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Beyond doubt, innumerable niceties reveal 
themselves to the patient and humble in- 
vestigator. The books of the New Testa- 
ment may be termed our " exemplaria 
Graeca," to turn over day and night. This 
New Testament may seem like a limited 
farm ; but, worked well, it will yield abun- 
dant religious emotions and never-ending 
instruction. 

I must utter a word concerning that 
our other and vast field— our "ingentia 
rura/' the accepted fathers of the Church 
\n all ages. Is it not reasonable to believe 
that men full of the Spirit of God have 
in the fifteen centuries before the Reforma- 
tion, as well as those of the subsequent 
period, left much light as to the in- 
terpretation of Scripture } Was not the 
Spirit, at least, in many of them } There 
is need indeed of discrimination and ex- 
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perience to find the straight path of sound 
apostolic truth amid the frequently singu- 
lar meanderings in the several hundreds of 
large volumes that invite research. Many 
a meadow of this territory is richly ena- 
melled, and many a stream shines like 
molten silver, and the thoughts gladly 
labour up many a soaring peak and many 
a magnificent dome: and many of them 
are rich with the most precious ore of all 
kinds. But lo ! while we have been think- 
ing how little of their true treasures has 
been brought within reach of the general 
mind, a masterly advocate of the Talmud 
rises up and demonstrates that the New 
Testament may be greatly illustrated from 
out of the coeval and later treasures of 
the Jews' old literature. Surely the past is 
about to converge on the coming genera- 
tion; and the Book of God is about to 
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become the general delight at home, and 
the general companion abroad, of much 
larger portions of the human race. 

To contribute under God's leading in 
any small degree towards this grand result 
of Christ's coming to this sin-ruined planet 
is to my view the highest dignity of ser- 
vice to which any scholar can aspire. 

There are two thoughts that I ought to 
add to this discourse, since it might be said 
to be very imperfectly interpreted without 
them. The first is involved in Christ's 
saying that the word which He hath spoken 
shall judge those for whom He spake it in 
the great day. If it be true that no written 
word of God is of private application, but 
that all God's words apply to all in propor- 
tion to the similarity of their position and 
character, then we cannot but affirm that 
the sacred words, a part of which Timothy 
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learned in his youth, ought to be the fre- 
quent subjects of every man's meditation 
and prayer. It has been well said that 
faithful and earnest sermons die not, but 
that they will meet their hearers again in 
the day when the Son of man comes to 
reveal all things. But the greatest reason 
why this can be truly said is, that the 
Scriptures are assumed to contain and set 
forth true words of Christ and of God. 
Man's words fade as flowers, but the words 
of God remain. If sermons then are to be 
lasting in their effects, it must be because 
their courses of thought entwine themselves 
around the amarant of Scripture. Man's 
knowledge will vanish in comparison of 
greater acquirements in the higher world ; 
but the Scriptures that he has mastered and 
received into his heart will need no change. 
Happy, then, are they who love to drink 
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in continually these foretastings of immor- 
tality ; and happy are they that urge them 
upon others. For when the Master comes, 
there will, if I may so speak, be nothing 
new. The principles of judgment will be 
the sayings of the Holy Scripture, and the 
child of the Word of God will recognize all. 
He will, as it were, glance around him, and 
be at home in the new order of things. 

The other line of thought, which seems 
to be equally required, is another maxim of 
Jesus, which seems to me to underlie many 
chapters of the central part of the Gospel 
of St. Luke. It is diversely given ; both 
that God is no respecter of persons, and 
that there are last who will be first, and 
there are first that will be last (Luke xiii. 30). 

This maxim lies indeed at the base of all 
appeals respecting self-acquaintance. We 
may very easily over-estimate ourselves ; 
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but the day that is coming will reveal the 
truth. It is to be expected that great mis- 
takes will then come to light. Every man 
in this life is walking in shadows. These 
shadows will disappear in the fulness of 
the light. It is the just judgment of God, 
17 hiKaioKpiaia (Romans ii. 6) to which we 
are looking forward. It is not, then, what 
our positions in this life have been : it is 
not what men have thought of us, and not 
even what we have thought of ourselves. 
To have been followers of the word, strug- 
gling in watching and prayer, as believers 
in Jesus " do and will do," to attain to its 
divine morality, will alone stand the test 
of that day. Its fire will destroy everything 
else. Faith that has no fruits will be pro- 
nounced dead, and will be condemned. Self- 
love, self-estimation, self-seeking, are but 
the chief fruits of the fall. But to follow 
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Him who for man resigned heaven — to learn 
unselfishness from our great Pattern, while 
we simply lean on His atoning death for 
the pardon of our many sins — this is what 
the Bible teaches ; and this alone will bear 
us up at that time. Timothy found it in 
his youth : PaiJ found it in the way to 
Damascus. We, too, must find it, or Christ 
died for us in vain. 

What follows then from all this? What 
is the whole scope of the Bible } What is 
its end, its T^hjo^y to which all its motives 
and all its doctrines are ministrant hand- 
maids ? It is the acquisition, through the 
grace of Christ, of holy, true, loving, and 
active hearts, after the image of God. The 
commandments are for this. The Gospel 
of salvation is for this. This is salvation 
itself, irrespective of time or place. True, 
we cannot obtain salvation without being 
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justified by Christ. But justification by 
Christ's death is God's way of beginning 
to make us live justly. We receive pardon 
of sin, that we may, by God's help, fight 
against and overcome sin. The recovery 
oif lost holiness by them that believe is the 
very will of God. It is the res ipsUy the 
thing itself for which God has all along 
been working with fallen man. 

Man's ways of recovering his lost good- 
ness have now for 6,000 years been miser- 
able failures. Man's religions have made 
men worse. Men have made their own 
religious books to no purpose. They never 
produced morals among men in general, or 
a holy fear of God. Their religions and 
their religious books have for the most part 
stimulated immorality. So God has all 
along taught men by special messages by 
night and by day. But happy was it for 
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men when God began to put His messages 
into a written form. And great was the 
change when those writings were multiplied 
innumerably by printing. And thus at 
length, in the fulness of time, every man will 
be able from a child to know God's way to 
holiness, justice, truth, purity, and loving- 
kindness, and to every excellence, through 
faith that is in Christ Jesus our Lord. 



THE END. 
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Exatniner. > 

"These Annotations exhibit an immense amount of well-digested reading, 
which is turned to good account in the illustration of Scripture. On every 
subject of which he treats the author has a store of most interesting anecdotes 
nd apt quotations."— CArw/za« Work. 
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CRITICAL NOTICES. 



" The great work of Dr. Ueberweg has deservedly become the most popu- 
lar, the most authoritative work on the subject, in a country rich beyond all 
others in excellent works of a similar character, though inferior to it in 
fulness of information, accuracy of detail, and comprehensiveness of plan. 
The late Dean Mansel, whose authority to speak on such a matter was that 
of a master mind, we know placed the very highest value on this work, as 
the most perfect and impartial of its kind, which he regretted was not trans- 
lated into English for the benefit of English readers. The merits of this 
' History of Philosophy * are these : — It is clear and concise in its state- 
ments, systematic in its arrangement, accurate in detail, impartial in tone, 
never dull, and never x.^^va\x%*^— Standard. 

"It is a model manual Its most conspicuous and praise- 
worthy features are its immense erudition, its marvellous and condensed ful- 
ness, and its singular impartiality. It might have been written by a judge, 

so dispassionate is its spirit We know no book on philosophy so 

well adapted to become a text-book and standard in colleges and univer- 
sities. " — Nonconformist. 

"All lovers and students of speculative philosophy will welcome this 
English translation of Dr. Ueberweg's history of philosophy, unapproachable 
as it is in its merits as a masterly and exhaustive treatise on this vast and 
difficult subject. The method of arrangement adopted is eminently satis- 
factory'. It supplies us, first, with a sketch of the personal life of the 
philosopher discussed ; next, with an account of his writings and teachings, 
given chiefly in his own words ; next, with a summary of his works, their 
editions and commentaries. The history of speculative truth is traced in 
these pages from the earliest time; in every school of philosophy — Christian, 
Jewish, Arabic, or Pagan, and in its every form, stage, and develoi)ment. 
The momentous c^uestion of immortality, providence, the origin of evil, the 
final destiny of evil, the problem of human freewill and Divine direction, the 
functions of conscience, the foundations and obligations of virtue, and the 
nature and degree of human responsibility, are, with a thousand other 
problems, here discussed by the thinkers of all ages — the moralists and 
intellectual leaders of all mankind — and this with a clearness and precision of 
language which few can misunderstand or misinterpret." — John Bull. 
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